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PREFACE
The educational world, as such, has become increas
ingly ready to receive without question the many pro
nouncements of so-called scholars which tend away from,
rather than toward, fundamental Christianity. With a
very real sense of gratitude, the people of God recognize
that there are, nevertheless, schools which hold to high
scholastic attainment without giving place to those false
teachings which undermine the faith and break down the
Christian standards of young people training under their
instruction.
It is for students in such schools that this book has been
prepared. Each religion is presented simply, with as little
philosophical terminology as possible, that students with
out any previous study of philosophy may still obtain suf
ficient understanding of the religious thinking of unre
generate man to sympathetically present the gospel to the
unsaved of their chosen fields.
There is no claim to originality in these pages. Rather,
they have grown out of my personal study of these faiths:
first, as an unbeliever, seeking peace and light through the
study of these religions; then as a believer, having dis
covered that in only one religion can one find the way to
peace and light.
Only a partial list of the authors to whom I am indebted
can be given in the bibliography appended. Especial grati
tude is extended to Dr. Albertus Pieters, Dr. Samuel Zwe
mer and Dr. David Lee Jamison for their permission to
quote extensively from their works and for the help re
ceived from their scholarship.
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CHAPTER I

NATURE OF STUDY AND WORKING BASIS

This is a study of Non-Christian Religions. It is a com
parative study only in that certain doctrines will be con
sidered in each religion studied. There is no seeking to
compare various religions as a means of ascertaining which
one of several best suits the individual need, or, as a means
of finding in these religions a common basis of truth.
Those who have learned to know Him Who alone is
Truth walk in the light of the Truth that makes free.
But that they may be able to meet sympathetically and in
some measure understand the darkness of those who "have
no, light," the various religions of the world are here pre
sented.
Dr. Pieters, of Western Theological Seminary, ably
states the approach to this study in the following words:
"Whatever forms the religious aspiration may take, we
shall remember that it is at bottom the same heart hunger
which has led us ourselves to seek and to know God. Only
he who has been very hungry himself can appreciate the
craving which leads men in famine-stricken districts to
eat bark, leather, carrion, or anything they can lay their
hands on. That we ourselves have a satisfying religious
faith of the truth of which we are fully persuaded, does
7
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not disqualify us for a sympathetic study and proper un
derstanding of other religions, but the contrary. He is
disqualified who himself has no religious faith. Our mo
tive in this study is not merely to know facts, but to trace
the cross currents of truth and error, the remnants, if any,
of the primitive revelation and the elements of error and
evil that have defiled it. We are moved by the practical
desire to be of use to our fellowmen."
Our God has said to us, "Go . . . preach . . . teach . . . "
Obedience to this command implies an answer to the ques
tions: Are the religious concepts of the world adequate?
Are these concepts without serious error? Do these con
cepts lead to a satisfying knowledge of God?
If, to each of these questions we must give a negative
answer, the burden comes upon us to learn more concern
ing those concepts and to pray more earnestly the Lord
of harvest to send forth laborers into His harvest; to give
more sacrificially that others may go; to go ourselves if
God shall make possible for us that inestimable privilege.
For clearness of thinking and comprehensibility of any
presentation it is well at the beginning of a study to rec
ognize the necessity for definition of terms. Some words
are more easily definable than others because they deal
with the concrete rather than the abstract; with the ordi
nary rather than the unusual. Some words in common,
daily use are subject to many definitions. Among such
words religion and philosophy have a place. Both are
terms used loosely to convey many different ideas or con
cepts.
A few definitions of the word religion may raise the
individual question: "What do I mean when I use the
word religion?" Matthew Arnold defines religion as "mo
rality touched by emotion"; another quotes "Religion is
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a belief in the reality of values"; again, "religion is a wor
ship of higher powers from a sense of need"; Kant defines
religion as the recognition of obedience to divine com
mands; James Orr uses this explanation of the word, "Re
ligion is the search of the soul for an adequate spiritual
object to rest in, combined with the consciousness that
there is such an object, and with the impulse to seek after
it, and when found to surrender oneself to it."
Mr. Orr's definition suggests the fact that the word re
ligion may be used to express any one or all of three pos
sibilities. Man will worship so the first use of the word
might refer to the kind of a god worshipped, e.g., the
Buddhist worships Buddha. Or, the word may be applied
to the content of his belief, the second part of Orr's defini
tion, the consciousness of some power or powers to be wor
shipped. The impulse to seek such an object results in
forms, rites, ceremonies and thus the word applies to the
expression of one's faith. ·
The universality of the phenomenon of religion is so
well attested that the statement that man is a religious be
ing is almost trite. Normal human beings are religious. It
behooves us therefore to understand what we mean by
the term religion. Successful investigation of any subject
involves a clear conception and a comprehensive grasp of
its essential nature. This can sometimes be accomplished
by comparison with kindred subjects.
Religion, philosophy, ethics, magic have various com
mon adjuncts yet each is distinct in itself. A comparison
of these may therefore aid in clearness of grasp before we
proceed with the study of religion itself.
Philosophy is ·an attempt to answer the three questions
that come to every thinker: Whence? Why? whither? The
attempt to understand the purpose, the meaning of life is

10
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a search for truth, a desire to find things that are of last
ing value. Philosophy is a reasoned endeavor to reach an
adequate explanation of the phenomena of the universe.
Is there any permanent stuff which endures? What is the
cause of the generation, mutation, death of finite exist
ences?
The first Greek philosophers attempted to answer these
questions by concepts that were formed upon observable
facts. They did not try to differentiate between that which
lives and that which does not. They sought to find causes.
Nothing happens without cause or reason. If as some say
motion, reality, etc., are only illusions we are faced with
the question, What causes the illusion? Here again religion
and philosophy seek to answer the question.
As we distinguish between them we note that both in
volve belief but philosophy does not deal with worship.
Religion prompts the believer to render service to the ob
ject of his worship. Religion involves the worship of a
definite object. Let us note in passing that Christianity is
a religion, not a mere philosophy. It truly answers the
questions of philosophy but it goes farther and leads to
worship of the definite object of its belief, even the God
and Father of our Lord and Saviour Jesus Christ.
The uncivilized man finds mystery on every hand; all
that is mysterious partakes of the nature of the super
natural. He falls an easy prey to superstitious rites and
ceremonies. The medicine man attempts to explain the
mysterious and to bend such explanations to his own ad
vantage. This gives rise to the use of magic resulting in
fetishism and kindred isms. Magic and religion go hand
in hand in the attempt to find methods of control over
the causes of things.
Again, the term religion denotes the whole body of be-.
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lief relating to the supernatural. It consists of two ele
ments, spirituality and morality. The first describes man's
relation to a spiritual being, usually regarded as a spiritual
personality. Morality determines man's relation to and
practice of righteousness, having to do with the facts and
principles of right and wrong.
The moral or ethical element is more dominant in some
religions than in others. In some systems a man may be
considered devout and yet not be morally upright. The
Christian religion postulates righteousness, moral upright
ness as an absolutely essential factor in its acceptance and
observance.
To recapitulate:
Religion meets philosophy in the realm of thought,
Religion meets magic in the realm of the emotions,
Religion meets ethics in the realm of conscience.
Some other terms used in this study must be considered
in a somewhat technical sense. They occur in pairs and
should be linked together. They are as follows:
Heathen and pagan; ethnic arid catholic; wisdom and
knowledge; idealism and materialism; deism and theism.
Heathen and pagan are commonly thought of as syn
onyms but they will not be so used in this study. Heath
en is the term applied to those who lack both civilization
and a systematized religion. The pagan may be uncivil
ized or civilized, but he has an ordered religion. We con
sider the African savage a heathen; the worshipper of the
Norse gods, a pagan.
Wisdom and knowledge are used interchangeably but
they are not synonymous. Romans 11 : 3 3 brings us face
to face with infinite wisdom as well as with infinite knowl
edge. God knows all things and He has also the necessary
wisdom to apply to His all-knowledge. We sometimes
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have knowledge but lack the necessary wisdom to cor
rectly apply the knowledge. Therefore God gives us the
exhortation to ask wisdom from Him" who giveth lib
erally and upbraideth not."
The next four terms constitute the four basic philos
ophies underlying all religious interpretations of life: ideal
ism, materialism, deism, theism.
Idealism is that philosophy which asserts that mind or
thought is the only reality; that mind has real existence
and that material substance is only illusion, or appearance
of thought, "thought-form." Matter cannot and does not
exist. This philosophic conception takes its name from
"idea." That is, the idea is the only reality. Idealism must
not be confused with the word idealistic a term referring
to man's idea of perfection in things, persons, or thoughts.
Idealism is a form of philosophy upon which some an
cient and some modern religions have built superstructures
which have lured many away from heavenly mansions God
has prepared for those who steadfastly love Him.
The fundamental error of idealism lies in its insistence
that matter has no real existence. The Word of God states
that man was made from the dust of the earth (matter)
and that God breathed into him (spirit) and man became
a living soul.
Materialism takes the opposite side and with equal ve
hemence declares that only matter or the material sub
stance is real. All phenomena of nature is explained as
materialistic or mechanistic. There is truth in materialism; matter really exists; it is not illusion. Christianity re
gards the universe as a factuality. Genesis, chapters one
and two, teaches the reality of material substance.
The error of materialism is that matter is not all of
existence. Personality, sentience, spirituality are endue-
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ments of mental entities; mind is as real as matter. Man
is a machine but he is also a creature of free will, a moral
and spiritual being. Both mind and matter are verities and
God has ordained and effected their union in mankind.
Christian philosophy corrects this error because it shows
that men are endued with psychical powers, that they are
something far higher and nobler than mere machines. We
find in the Word of God the doctrine that man is a self
conscious, self-determining personality, both ethical and
spiritual. The universe could not create itself, sustain it
self nor operate itself. There must have been, there must
be a supreme, intelligent personality to account for the
diverse, marvelous working of this cosmos known to us as
the universe.
Deism holds the truth of a personal first cause and the
name God is applied to this First Cause, but this God is
thought of as exerting no influence on the world He has
created, hurled into space and then ignored. The world is
permitted to go its own unhindered, unguided way. Deism
stresses a God transcendent. The error of Deism is that
teaching that God ignores His world.
Theism is the philosophy that teaches that the universe
owes its existence to the will of a self-existent Being who
is transcendent but also imminent in His universe. Theists
believe that there is a cause for all things-A great Un
caused Cause-a personal God, infinitely wise, powerful,
good. The belief in a personal God arises out of man's
perception of his own personal attributes. Wherever
faith in the personality of God is wanting belief in the
personality of man is vague. In the religions of the East
which are wholly pantheistic the sense of individuality is
indistinct or undeveloped. Man thinks of himself as ap
pearing for a little moment, like a white cap on an ocean

14

Non-Christian

Religions

wave, vanishing shortly into the essence whence he arose.
Materialistic philosophies of the Occident equally dissipate
the idea of the personality of man. By denying the exist
ence of spirit they relegate personality to the limbo of dis
carded theories. Pantheism and atheism are in this respect
consistent in their reasoning. The validity of the argu
ments for theism hang on the fact of the personality of
man-the reality of the existence of personality.
Rev. E. R. Black has placed before us in a concise man
ner the basic facts upon which we build. A study of the
phenomena so placed before us gives rise to problems and
questions of need.

3 Basic Problems Philosophies can't solve

3 Basic Needs Philosophies can't meet

Non-Christian
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Read upward:

E. Jesus Christ

Is Omnipotent
Is Omniscient
Is Sinless

D. Man

Can
Can
Can
Can

Worship
choose ethically
Love
think logically

C. Animal Life-Species

B. Vegetable Life-Species

A. Matter

Energy
Motion
Order
Unity

THE PHENOMENA

God

Non-Christian
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The philosophies of mankind and their relation to these
problems and needs is succinctly given in the following:
All is matter.
MATERIALISM__Mind is a form of matter.
IDEALISM_______

All is mind. Matter is
unreal. Illusion.

No answer

A Creator, but not con
DEISM___
cerned
with creation.
A Creator, A Preserver,
NATURAL THEISM__
butnot revealed.
EVOLUTION_ __ No Creator. Nonmiraculous.
Obey your impulses; as,
do not restrain.
Man has no free will;
DETERMINISM___
an Automaton.

Partial
answer

___
BEHAVIORISM

We can know only natural
POSITIVISM____ phenomena, not the soul
or God.
The universe is a misPESSIMISM ____ fortune. "Could not be
worse."
The only adequate exCHRISTIANITY___ planation of the
Universe.

Inadequate
answer

Uncertain
answer

Answer

Non-Christian
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Christianity considered as the only adequate answer
to the questions of philosophy is the basis for our
investigations. The view of the origin and nature of re
ligion as presented in the Bible is accepted as the only true
view. With the teachings of the Bible as the background
of our study we distinguish between inadequate and false
religions. In some faiths man has groped after God, he has
realized the fact of God, he has acknowledged his own
wrong relationship to God; but he has not found God.
Such a religion is inadequate: Some faiths deny the reality
of the existence of personality, predicate only infinitude
of existence, make the universe and deity one--such re
ligions are not merely inadequate, they are false.
For correct judgment of any faith as inadequate or false,
certain facts must be known concerning it. This inquiry
will seek to reveal the teaching of each of these religions
concerning the being, nature and character of God. Is he
a being like man in nature and attributes? Does the re
ligion teach a God transcendent, immanent, prior to, or
subsequent to the world, a God, creator or created, a God
infinite or evolved? Is God one or many? Is his character
evil or good? To the western mind some of these ques
tions come with a shock. The mind having a Christian
background postulates God as good because that not good
to him could not be God. Therefore at the outset of this
study one needs to face his own definition of the term
God. Then he is ready to face the term in other "psychologies."
The definition of the term god, the idea of his ( or its)
nature and character determines the opinion formed con
cerning man's relation to God. Is man a creature of God
or has he out of his own sense of need created a god or
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gods? Does man owe worship to this being or is this being
one to be feared and propitiated?
Even those religions that deny the existence of sin ad
mit that man has an idea that sin is real. The definitions
of sin are many and varied. No thinking person, be he
civilized or uncivilized, considers that all is right in rela
tions, human and finite with that not human or finite.
What man thinks of sin or evil determines in large
measure his idea or definition of salvation. From what, to
what, does he want to be saved? The statement of salva
tion will depend upon this definition. And the way will
be found to be one of works outside the knowledge of the
one true God. Only in Christianity do we find salvation
a free gift and a gift unobtainable by any kind of works.
The idea of life after death is common to all religions
except that called atheistic. Yet even the atheist in his
conversation show an instinct for some hereafter. The
idea of future life ranges from endless life in the abode of
evil spirits, reincarnations many, transmigration of soul,
complete absorption into unconscious existence as a part of
the universe of thought, to a paradise of sensual pleasure.
Outside of Christianity no place of eternal fellowship with
a holy God who is also a God of infinite love is predicated.
These doctrines: the being, nature and character of
God; man's relation to God; sin; salvation; eternity; will
be especially noted in each religion studied. The result of
the doctrine as seen in the actual application in practical
living will enable the student to see for himself something
of his own riches in Christ Jesus.

CHAPTER II

HISTORY AND CLASSIFICATION OF RELIGION
Wherever we turn in the realm of religion we note that
man recognizes the existence of a power ( or powers) out
side of and greater than himself. Everywhere man feels
that this power ( or powers) is able to influence his destiny.
This power ( or powers) is thought of as demanding some
thing from man. Man finds something wrong in the rela
tion necessarily existing between himself and this power.
Even where men manifest a belief in many gods there is
discernible some vague idea of a single supreme power.
The chief differentiating characteristic of man is re
ligion. No animal has to human knowledge, through ex
perimentation or observation, been known to manifest any
activity which might be interpreted as a preparation for a
life beyond death. Some one has termed man a religious
animal. The adjective, religious, immediately lifts man
above the animal and thus makes the statement paradox
ical.
Sufficient for us now, is the recognition of the universal
prevalence of religion. All who study the subject agree
that no tribe or race has ever been found without evidence
of some religious belief. Religion is by far the most po
tent element in history. The natural resultants to this
fact to the thinker are the questions: "Whence originated
religion? Did it have a beginning? Is it inherent in man's
constitution? What is its cause?"
There are two opposing views which we shall consider.
The one is based on the evolutionary hypothesis, the other
19
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on the Biblical record . The evolutionary theory does not
necessarily imply that the original religion was not mon
otheistic but it implies that religion had a beginning. This
means that at some time there were on the earth human
beings who had no religion. There are many theories as to
how these beings acquired religion. And practically all
who hold the theory that religion evolved, start religion
with Animism, which is everywhere polytheistic.
The evolutionary view begins with the acceptance -of
"a primitive man." Who is he? What was he? The pres
ent savage is not a primitive. He has existed as long as
known history. This first man according to evolution had
no consciousness of personality within himself. So state
the evolutionists. How do they know that he had "no con
sciousness of personality within himself?" They have no
proof of his real existence.
If we start our study of the history of religion from the
standpoint of anthropology we cannot start by assuming
that the original religion was monotheistic. We are not
able to go back even historically to the time of the first
man-anthropology can only lift the curtain of the ages
just before the civilized races appear. But the primitive
man of this period is himself only an assumption. He is
not to be identified with the savage of today. We can
bridge the gap between the lowest savage of today and
the first, primitive man only by going to the book of
Genesis. The scholar who will not accept what God has
to say about the first man is left without anything to use
as a foundation for his superstructure of history.
The account in Genesis could not have been presented
by one who did not believe what he was writing. It teaches
that monotheism was the original religion, the revelation
of God was direct, and immediate to the consciousness of
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man. This revealed Word carries conviction in the tone
of its utterances and we see no reason for challenging its
authenticity.
This introduces us to the Biblical view. Every student
of the Bible knows that it teaches not only a revelation of
God, by God, to His creatures, but it teaches plainly that
the first man knew God and knew fellowship with Him.
Romans, chapter one, reveals the fact that polytheism
came after monotheism. Men knew God but would not
acknowledge Him as God, and then came nature worship,
idolatry, and their attendant evils. Dr. Pieter's discussion
of these two views is recommended to the student.
I am reminded through Isaiah, that God says "Come
now let us reason together" and again in Romans 12: l
our yieldedness is a "reasonable service." It is true that
there are many places where we believe even when we do
not understand. Every mature Christian has had the ex
perience that some of those things which he accepted by
naked faith in the beginning have come to be understand
able as time went on. It is still true that we can say with
Tennyson:
"Strong Son of God, Immortal Love,
Whom we, that have not seen Thy face?
By faith and faith alone, embrace,
Believing where we cannot prove."
As we present Jesus Christ in the spirit of love and
heart-yearning we shall find that men listen and that they
are drawn to Him. A non-Christian is never to be won
to the Lord when his opinions are treated with contempt.
Research reveals the fact that many profound scholars
today hold the theory that the true religion existed in the
beginning and the history of religion show retrogression
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rather than evolution. We do not base our acceptance of
the Genesis account upon scholarly investigation but it is
encouraging and interesting to note that an increasing
number of eminent students of the world are expressing
agreement with it.
We consider the determining factors of religion to be
man's inherent religious instinct, a common revelation,
the history of human experience and the evident down
ward trend of religion. Since these things show a common
source all religions will evidence an underlying unity,
without which such a study as this would be unprofitable.
Every religion will reveal elements of truth. (Honey
treated with arsenic would still be honey). God gave to
man the desire to know Him and He created a world that
enables Him to show His own completeness. So we have
a right to expect that the religious-minded of all races will
have found some religious truth.
The entrance of sin into the world brought corruption
of man's nature and inability to correctly apprehend God
without a special revelation. Students of religion and of
human nature have found in all religious systems, apart
from revelation, elements of error.
We do not start out with the attitude that all the teach
ings of any given non-Christian religion are false-we ex
pect, rather, to find some truth in it. Yet we do not close
our eyes to the unpleasant facts which we expect to find
therein.
Our method of investigation must be fair. We must
seek to find what the given faith itself teaches-not merely
what is said about it. We then seek a true judgment of its
value and truth. The basis of our judgment is the revela
tion of God in the Christian scriptures. In accordance with
the accepted principles in all scientific research, the high-
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est or best form is always the basis for comparative judg
ment.
The religions of the world are classified by various au
thors in ··as many varied ways. Of these ways we note three
types of classifications.
Grant classifies religions as systematized and unsystematized. He includes in the latter all the strange, incoherent
notions of the untutored savage. Uncivilized man has at
tempted to explain the phenomena of nature and the prob
lem of human existence with crude, incongrous notions.
His groping after God often finds expression in queer and
shocking ceremonies, yet they are gropings after God.
As these devotees contact the systematized religions the
unsystematized tends to disappear. This is because the or
dered religions seem to more nearly satisfy the cravings of
the human heart for peace with that .power ( or powers)
outside of and above the worshipper.
The systematized religions have given rise to civiliza
tions, such as Egyptian, Babylonian, Greek, Roman, Persian. Many of these religions have passed away but some
of the historic religions still stand interwoven with the
civilization of the present day. As the religion so the civil
ization is still a true saying .
The living religions of today are twelve in number:
Christianity, Confucianism, Mohammedanism, Hinduism,
Buddhism, Toaism, Shintoism, Judaism, Sikhism, Jainism
and Parseeism. Of these the last three claim the smallest
number of adherents. Parseeism is confined to a small
group of the descendants of the Zoroastrians who fled
from the Moslems to India. They are a small group but
quite powerful in Northern India, politically speaking.
To the eleven named we add the various phases of Animism as the twelfth living religion.

24
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According to Freeman Clarke the religions of the world
may be classified as ethnic and catholic. There are only
four religions that can rightly be termed catholic. The
word means universal in the sense that it is meant for all
mankind. We might link the terms catholic and mission
ary as like terms in the realm of religion. Mohammedan
ism, Buddhism, Judaism and Christianity are the only
catholic religions; each seeks converts outside the reaches
of its own birthplace. They claim to be for all the world.
The other religions of .the world are ethnic, tribal. They
have conceived of their gods as local or national. The fol
lower is born into his religion and naturally, then, he
changes his faith with each geographical change in envi
ronment. Animism is an illustration of this classification;
it is definitely ethnic in all forms and localities.
According to S. H. Kellogg there are five classes of re
ligion. They are: theism, pantheism, atheism, animism and
ancestor-worship. Theism has been defined in chapter one
under the discussion of basic philosophies. Christianity,
Mohammedanism and Judaism are the three theisitic re
ligions. Pantheism means that God and the universe are
co-existent-they are one and the same in essence. That
is, God is all and all is God. But when we state this we must
recognize that the term God here does not connote a per
sonal being. In fact, in pantheism the name God is hardly
to be used since the term pantheism itself precludes a crea
tor or pre-existent being. In pantheism the basic philos
ophy is idealism-mind, spirit, intelligence is the only real
ity. All else is apparent only-a manifestation of the
Infinite-therefore anything may be worshipped as a god.
The polytheism of India is an outgrowth of its pantheism.
Hinduism and Buddhism are examples of pantheism.
Jamison ably presents the teachings of Atheism.

CHAPTER III

ANIMISM-THE WAY OF DARKNESS
Among civilized people the sacred writings of each re
ligion are available for study. But as we look at the re
ligions of uncivilized nations, we become dependent upon
those who have had the privilege of living among such and
have had opportunity to study their faith. We do not
agree with that school of writers who have sought to de
rive all religions from some original animism. But as Dr.
E. L. McCreery states, "A thorough understanding of the
characteristic features of animism is pre-requisite to an
understanding of other forms of religion because of the
intricate penetration of animistic thought and practices
into the substrata of practically all forms of religions."
This is manifested very largely in the practices which
spring from so-called superstitions and which are com
monly practiced by the simple peoples of the world.
Before entering into a discussion of Animism, it is nec
essary that the term be defined. Thus the following de
rivation, definitions and descriptions have been gleaned
from various sources.
The word Animism is derived from the Latin anima,
animus, meaning mind or soul. The same idea is also ex
pressed in the Irish anam; in Sanscript, atman; in the
2S
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Greek, psyche, pneuma, thumos; in the German geist; in
the Dutch, geest; in the English, ghost; and in the He
brew, nephesh, or ruah. All of these go back to the idea
of breath or of a gentle movement of air or wind, causing
one to conclude that Animism is a belief primarily con
cerned with spirits.
Modern writers frequently use the term Animism to
denote the belief that all natural objects which seem to
exert any power or influence are moved or animated by
spirits or by intelligent, volitional beings.
Animism presents to us a phase of culture in which man
may regard any object, be it real or imaginary, as posses
sing emotional attributes, volitional abilities, and actional
power such as man himself possesses.
Webster defines Animism as belief in the existence of
spirit or soul as distinct from matter: belief in the exist
ence of supernatural beings such as, souls, demons, deities,
angels; i.e., a spiritual world distinct from a material
world. It is, further, the attribution of personality, life,
soul, to inanimate things. It is this latter definition which
applies to animism as we use the term: the attribution of
personality to inanimate objects.
The Indians of the Americas, the negroes, the Eskimos,
the South Sea Islanders, the black men of Australia, the
tribes of aborigines in Asia; these are the so-called primi
tive peoples of the earth. And these all have religions. In
some cases they seem to be more ceremony than content,
but nevertheless they are real religions.
Each of these peoples conceives of its gods as peculiar to
its own locality and also as entirely distinct from the gods
of others. Any captive felt himself unable to worship his
own gods away from their place of government. If as
time passed there seemed to be no escape or deliverance,
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the captive reasoned that his captor's gods were more pow
erful than his own and he forthwith changed his faith.
He took unto himself new gods.
The unknown or mysterious always holds the power to
instil fear in the hearts of the untutored and fear is the
root of superstition. The tendency of civilization is to
label as superstition all the religious ideas of these so-called
primitives. This brings us to a consideration of the place
of fear in religion. Some men would have us believe that
all religion stems from fear. Let us define "fear." Web
ster says: Fear is apprehension, dread, uneasiness, etc. He
also defines fear as reverence for constituted authority,
veneration, accompanied by obedience when referred to
God.
What is the meaning of fear in your life? A very little
study reveals that the word has two very different ideas
inherent in it. There is the fear that means reverence, a
meaning that carries with it no sense of weakness but a
recognition of a superior to whom we willingly give hom
age.
Then there is the meaning which disqualifies for en
deavor of any kind; a fear which inhibits all constructive
thinking. It is appalling to realize the number of people
who live all their lifetime in fear and do not know the
One who has come to deliver "them who all their lifetime
are in bondage to the fear of death."
The savage lives in a world that is very much alive. As
a child believes in fairies and elves so the "primitive" man
has but one method of explaining things. When he has a
pain he does not say, "What is the cause of this?" but,
"Who did this to me?" He attributes personality or spirit
to inanimate as well as to animate things. Therefore he
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explains his experiences in relation to spirit activity. He
sees the effects of spirits all about him.
Why does he think this? Probably because he dreams.
He thinks that he actually leaves his body and travels
without hindrance of space or time--yet he knows that
his body has remained where he lay down to sleep and
where he finds himself when he awakes.
He reasons then that there must be two parts of him
self; he must be the possessor of more than one life. So
some make a distinction between soul-life and body-life.
Others add a third entity, a personal soul. This is the
dream soul that leaves the body during sleep and wanders
far afield. Still others recognize these three essences and a
fourth entity that they call the life-spirit, which is asso-
ciated with the body throughout life. This life-spirit leaves
the body at death and enters the large company of the
spirit world.
Man also reasoned from the phenomena of death that
he had a soul. If in sleep the soul left the body, it stands
to reason that this fact was much more sure in the case of
death when something goes away with the last sigh of the
dying one, something invisible, yet without which there
was no manifestation of life. How else explain this great
change?
Because of his observation of these things, early man
arrived at the conclusion that he was a dual being-pos
sessing that which we term body and that which we term
soul or spirit. Having reasoned this to be true, he jumped
to the conclusion that other objects were constituted sim
ilarly and therefore he attributed life, soul, intention, ac
tion to every object that came before him or that entered
into his experience. These objects became those things
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which early man worshipped. They may be classified in
six groups:
1. Inanimate objects in nature, such as stones, moun
tains, rivers, seas, sky, earth, and the like.
2. Individuals in the animal kingdom, e.g., snakes, and
monkeys.
3. Imaginary beings good and bad, rough and gentle.
4. Living men, human embodied souls.
5. Individuals in the vegetable kingdom, such as the
sacred tree.
6. Souls of the departed.
All the great objects of nature have served as gods. The
mountains, the dawn, the stars, sun and moon have all
been worshipped as deities. This is not hard to understand
but it seems a bit strange that the lesser powers of nature
fascinate the savage. The spirits in trees, streams, rocks,
grottoes, dark caverns, springs, grasses, are deified to a far
greater extent than the grander works of nature.
Any natural object considered as the dwelling place of
a spirit becomes a place of fear to the passer-by. Offerings
of pebbles, sticks and leaves are made before these places
until piles of noticeable size may be seen near some spot
where for long a spirit has been supposed to dwell. Of
course, graves are thought to be the home of spirits and
always dreaded. Besides these natural locations other places
may acquire spirits temporarily through the mediations of
the witch doctors.
These spirits are of several classes. They may be listed
as:
1. Human embodied souls. The soul whether it be one
or many is that which talks, hears and feels, sometimes in
the body, sometimes out of it.
2. A class of vague beings which might be likened to
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our ghosts. These are little known except that they may
become visible on occasion. They are the spirits of the
dead, the ancestors of the tribe or race as distinguished
from strangers.
3. Those spirits that inhabit natural objects such as have
been mentioned. These are propitiated by offerings which
in turn may be inhabited by spirits.
4. Evil spirits which come to visit villages. They may
enter the bodies of humans and thus cause sickness; they
are more independent than other spirits and they are not
always passive in the hands of the medicine man. These
spirits may enter at will into the bodies of animals which
may then be used for their purposes.
5. The native African adds a fifth class, the guardian
spirit to whom he attributes all that befalls him, whether
evil or good.
Outwardly, at any rate, animistic heathenism gives one
the impression of being very religious. The heathen know
about gods and give them names. Legends are told con
cerning them, but, in spite of this, gods are given an un
important place in their lives. Generally speaking their
ideas of gods are vague. There is some faint conception of
a supreme god, a creator of the original earth but he has
no place in their personal lives. Their worship is ascribed
to the spirits who are most apt to threaten their peace or
welfare. The only reason for worship is that a spirit may
be propitiated and his good will obtained.
Animists feel God has abandoned them to the tender
mercies of lesser powers. Therefore, they reason it is up
to them to get on the good side of these lesser powers. The
central fact of the Animist's existence lies in the feeling of
dependence upon these lower deities, spirits, and powers
of demonic character. In order to appease the wrath of
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these powers the native uses magic in ceremony, fetishes
and charms. Evil spirits can be driven away by the proper
use of these things. Missionaries and others report that
magic is never used to outwit God. It is believed that He
cannot be affected by magic.
When a native wishes to go any where at night he plucks
a brand from the fire blazing in his home and goes out
lustily shouting and waving his torch. This is to frighten
wild beasts and evil spirits. The whole lifetime of the na
tive is concerned with this appeasing of the powers of evil.
Illness is due to the presence of an evil spirit in the body
of the sufferer and the medicine man and his sorcery is
in requisition that by means of his magic the demon may
be exercised.
Very closely allied to the subject of magic is fetishism.
In various places of the earth this is practiced. In Africa
it is carried to great lengths. The name fetish is from the
Portuguese "feitico" which carries the meaning of some
thing concocted. The name was first applied to the strange
religious paraphernalia of the West African negroes.
The fetish may be almost any kind of object; a stone, a
root, feathers, bits of metal, a little figure carved crudely,
a hollow gourd, a little bundle of weird or unmentionable
articles, in fact anything which makes an appeal to a child ..
ish or credulous mind: The charm is merely a symbol of
some spirit and exercises influence derived from the spirit.
It is usually believed to exercise a benevolent or pro
tective power. In order to possess this power the object is
usually put through the hands of the sorcerer and must be
ritually consecrated.
Suppose a native wants a fetish. He goes to the witch
doctor and has one made for him. Some little cap or hol
low receptacle containing a mixture of all sorts of repulsive
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things is fastened to the fetish whatsoever its nature. The
completed article is hung around the native's neck or waist.
In some places no elaborate ceremony is needed. Anything
that strikes the eye of the native and arouses his interest
is consecrated by the medicine man and become a fetish,
i.e., it becomes the abode of a spirit who is to be of service
to the wearer of the charm. The object then is worshipped
because of the spirit supposed to be dwelling therein. The
owner then is able to tell the spirit what to do, sometimes
by command, sometimes by flattery. If the spirit is not
obedient the fetish may be scolded or even beaten.
The study of fetishism naturally leads up to the ques
tion of idolatry. Some one has said in the words of the
old hymn:
"The heathen in his blindness
Bows down to wood and stone."
Is this true of the Animist? The answer I believed is
"No." The Animist is not an idolater in the sense that he
appeals to the fetish. He knows that the figure, prob
ably made or carved himself, is nothing and he is more
assured of that by believing its magical influence can be
easily abolished by the mere removing of the contents of
the ceremonial packet whatever it may be. He does not
worship the image, charm or fetish but he is concerned
with the spirit dwelling therein. ·
Fetishism is the opposite to all that we know as true
religion. What ever its origin, it is harmful and tends al
ways downward. It is the darkest of heathenism. It is
one of the manifestation of the all prevalent magic which
is to be found in every part of the world among animistic
peoples.
What is magic? This word is difficult of definition. The
uncivilized man has problems and perplexities; he has nu-
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merous desires yet he knows not how to meet them. What
ever he does he feels the need of the help of the ubiquitous
spirits. He placates them with offerings and prefers his
requests before them and this is called religion. In addi
tion to this the native has stumbled upon various results
of natural law, the application of cause and effect. He
does not reason concerning this; he relates everything to
spirit influence. The only distinction the savage makes is
between the use of magic that is directed toward the good
of others and that which is directed toward hurting some
body. The former is called white magic; the latter, black
magic.
When a man appears to secure his desires by compulsion
of evil spirits he is employing magic. This use of magic
in the name of religion is debasing and degrades all the
finer instincts of mankind.
Natural phenomena which the native cannot explain
give rise to many myths. Dr. E. L. McCreery, Dean of
Westmont College, tells "A legend of the Battak people
relates that in the early days the sun had seven suns; these
all scorched the earth with heat as did their parent the sun.
When men could endure it no longer they sent a swallow
up to the moon to entreat her help. The moon seized all her
children-the stars-and hid them. She then demanded
of the inhabitants of the earth great quantities of certain
leaves. These were chewed and the blood-red juice col
lected and placed in seven bowls. Calling to the sun to
kill and eat his seven sons as she had done, she showed the
seven bowls in proof of her statement. Upon this the sun
killed and ate his seven sons. The moon then set her sons
at liberty. Seeing how he had been deceived by the moon,
the sun hired warriors-the spirits of the air-to fight
against the moon. The eclipse of the moon means that the
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sun's warriors are gaining an advantage over the moon
and are about to vanquish her. The men on earth are un
der obligation to help the moon by calling out with all
their might, 'Set the moon at liberty, ye warriors of the
sun!'"
Similar myths are found among many tribes even to
this day. In Egypt when an eclipse is coming on the peo
ple rush out with tin pans and begin beating them and
shouting furiously to frighten the great dragon who is
about to swallow the sun. They expect their noise to divert
and drive him away.
Animism is found in similar vein in other places of the
earth. For example, among the Eskimos of Alaska, where
a strange idea of the relation of man to animals is handed
down from father to son. Weird tales are told of men
being changed to animals and so each clan has its own
representative animal. The totem pole immortalizes the
plant or animal supposed to be the ancestor of the clan .
Such an animal is sacred and therefore no member of the
clan may kill that particular type of animal. When a man
marries into another clan his descendants place both, ani
mal heads upon the pole. This is carried out sometimes to
the fourth generation. All animals represented on the pole
are equally taboo to the worshipper of the spirits represented by the totems.
The Zulus worship certain stones, supposedly sacred to
their ancestors. The spirits of the departed are considered
as hovering about them upon the earth and sometimes they
enter certain stones. Ancestors may also enter snakes and
the snake becomes and object of worship and may not be
killed. Among all savages the snake is venerated and feared.
From Africa come strange tales of snake-worship.
The descendants of Africans in Haiti still carry out the
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ceremonies of African serpent worship, considering that
there is only one way to obtain spiritual, or temporal re
ward. That is to worship the snake and obey unquestion
ingly its slightest order. Orders, of course, are delivered
through the priests of the snake. No authorities seem able
to prove the charges of cannibalism among the followers
of these terrible cults but the charges are there neverthe
less. Serpent worship and child sacrifice are known to
exist. This religion is known to us as Voodooism. Voodoo
is thought to be a corruption of the French 'Vaudoux'.
The more enlightened claim that Vaudoux is an all power
ful deity. The masses, unenlightened, see only the wor
ship of the serpent. There is no known religion, more de
grading, more contaminated by horrors, more utterly re
volting to the civilized mind than Voodooism.
These are a few of the various forms of Animism. They
all make us realize the depth of gratitude we owe to God
for His grace and mercy toward us; and they should
deepen our sense of responsibility to share with all races,
kindreds and tribes the good news of salvation in Jesus
Christ.
Let us consider some of the basic principles or essential
beliefs which are the product of Animism. First the dis
covery of a soul in man. Some time ago, when some chil
dren were discussing the soul a little girl gave this defini
tion, "The soul is the part of us that lives on with God."
To the Animist the soul knows nothing of God; the soul
is the life-stuff, a sort of magical or imaginary liquid
which is supposed to prolong life indefinitely and which is
found everywhere in nature. To him man possesses at
least two souls, a body soul and a shadow soul. The body
soul is man's possession during life and at death it departs
to the universal storehouse of souls. This universal store-
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house is evidently a vague idea of some sort of heaven; it at
least shows an idea of some sort of life hereafter. The
shadow soul comes forth only at death and is supposed to
be a continuation of one's individuality.
The second tenet of Annimism is that of belief in the
continuity of the existence of the soul beyond the grave
which includes everything designated as having a soul.
The soul-stuff passes over into something else at death,
perhaps man, animal, or vegetable. From this idea de
velops the belief in transmigration of souls and this in
turn explains why among many African tribes the natives
never kill a snake, poisonous insect or animal lest they
thereby injure and secure the enmity of some spirit living
therein.
Man's spirit is feared from the moment of death. At
night great care must be exercised because the spirit is in
new surroundings and may be moving around uneasily.
If it can be made comfortable it will go quietly to the un
derworld and continue its existence. If not it may wander
at will over the earth and cause grave harm to many.
The third doctrine of the Animist is the recognition of
a Supreme B.eing. In Africa one finds that there is a word
for God in all the languages but the word conveys little
content to the mind of the average native. God has no
relation to the lives of the people; he created human beings
but has had no interest in them since.
The African Animist is much more concerned with the
spirits at hand than with those afar off be they unknown
spirits of a supreme deity. Therefore they spend much
time and effort in seeking to keep on good terms with the
everpresent spirit world around them.
The fourth tenet of Animism relates to sin. The savage
is usually dominated by the consideration of his own needs;
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in his life oppression and savagery rule; he believes in the
dogma of might making right; goodness has in itself no
reward. The greatest personal gains are usually the result
of selfishness and often of truly evil actions. Some actions
are considered good, some bad; this shows the existence of
some type of moral standard. Conscience is however little
affected by the thought of sin because there is little sense
of sin as such. The greatest evil is the result of actions of
subsidized spiritual enemies.
The fifth doctrine concerns salvation. Where there is
an inadequate sense of sin, little understanding of the na
ture of sin there is as correlative teaching an inadequate
or lacking sense of salvation. We do not need a savior if
there is no sin to be forgiven or washed away. To the
Animist then, salvation becomes the freedom from physical
disaster freedom from any ill in life. This freedom is to be
gained by incantation and ceremonials intended to propi
tiate any offended spirit.
What is the influence of Animism upon its adherents?
The religion lacks assurance and certainty therefore its
followers live in constant fear with no real hope of a fu
ture bright with promise. There are no martyrs to Anim
ism. What has it to offer that would lead a man to forfeit
his life rather than his evil gods? This uncertainty lends
power to the words and works of magicians usually called
medicine men, witch-doctors, shamans or such. The sav
age renders blind obedience to the magicans because they
are supposed to be able to control the spirit-world.
To the Animist temporal good and temporal life is the
sum of all good. Eternal values have no place in his scheme
of existence. A man's happiness is dependent upon health,
property and many descendants. So we note that Animism
sets up false values of life.
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The followers of Animism have a sense of things for
bidden, and of things permitted but their consciences are
seared. The sense of good and evil as such is lacking. To
them sin is only crossing the current of custom.
Since lying is practiced almost universally among these
we can classify the religion as one of distrust. Attempts
are made to deceive the spirits so it isn't any wonder that
everyone distrusts everyone else. Along with distrust goes
fear. Cruelty in its most gruesome forms is the result.
Animism is godlessness. The Animist does not deny the
existence of God. He rather crowds him out and assigns
him to some far distant place entirely remote from the
affairs of men. Thus he lives on "knowing (about) God
but not glorifying Him as God."
Significantly this faith knows not love: Parental love in
a limited sense is displayed but true love is unknown. Every
act is motivated by some personal lust or craving. "Without God and without hope" characterizes this great multi
tude known as Animists.
Closely akin to and growing out of animism is another
form of religion, Ancestor worship. Fathers and grandfathers are especially reverenced and at their death offer
ings are made to them. This form will be more fully pre
sented in the study of Confucianism.

CHAPTER IV

HINDUISM-THE WAY OF WORKS
The term Hinduism immediately connects one's
thoughts with India, the place of its origin and develop
ment. To understand this prevailing religion of the great
peninsula of India, one must realize something of its anti
quity and history. Because the Hindu mind concerns it
self largely with metaphysical concepts and "vague begin
nings" there is among the adherents of this faith little in
terest in history and the student discovers almost at once
that he is faced with the fact that the Hindus have no
written history. The reason is more plainly discernible after
a study of Hindu philosophy than before such a study is
undertaken.
Dr. Pieters gives us a division of historical Hinduism
that enables us to study its development easily.
1. The early period-approximately from 1700 B.C. to
1000 B.C.
At this time a branch of the Aryan race had penetrated
into India and had driven before them the original in
habitants of the land. Their language was Sanscrit, in
which were composed most of the poems constituting the
ancient writings.
2. The sacredotal period-1000 B.C. to 800 B.C.
This is the period during which the priesthood developed
and sacrifices became prevalent.
3. The speculative period--800 B.C. to 500 B.C.
39
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During this period the people of India began to think
philosophically and the Vedanta system of philosophy was
born. This came just before the awakening of Greek phil
osophy.
4. The period of the great heresies-500 to 300 B.C.
During this period the oppression of the Brahmin priest
hood brought about the attempt to throw off their bond
age and Jainism and Buddhism developed and threatened
to destroy Hinduism.
5. The period of legalistic reaction--300 B.C. to the
present time.
This reaction gave rise to the laws of Manu which re
sulted in the present rigidity of the Hindu system.
6. The modern period-Many reforms and changes are taking place in Hindu
ism. The impact of Western materialism upon Eastern
idealism has not been without effect both ways. The In
dians have come into contact with peoples and philosophies
of all lands. They have influenced and been influenced by
this contact; especially by contact with the teachings of
the Christian gospel. Many are realizing that Hinduism
has failed to meet the heart-cry of India.
How then does Hinduism continue to maintain its hold
over the millions of its devotees? There are two answers.
First, the educated classes have become so enmeshed in the
Hindu philosophy that they cannot see beyond it. Second,
the word "caste" answers the question as it opens our eyes
to the organization that holds all classes in chains.
As with all ordered religions India's religious basis may
be found in the sacred writings of its religions. The Hindu
sacred books are of great antiquity-going back to the
earliest history of the sect. The sacred books comprise the
four Vedas; the Upanishads, of which 12 are important;
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the six Darsanos; the Bhagavad Gita; many Shastaras and
Puranos. Of the four Vedas the Rig-veda is the most im
portant. It is a collection of poems or hymns. The word
''Veda" means knowledge, like the Greek word "gnosis"
and in this connection means religious insight.
These writings show us a people ultra mystical with the
capacity for deep spiritual understanding. An acute, pro
found philosophy has grown associated with the coarsest
of superstitions. The land is filled with exquisitely beauti
ful temples wherein the grossest of evil is practiced as a
part of the religious ceremonies. India is a land of con
trasts, religiously, politically, geographically.
These early writings, the Vedas, gave rise to the philos
ophy which we call Vedanta. This is the basic philosophy
of Hinduism. The word vedanta means the end of knowl
edge, or the ultimate in understanding. The chief doctrine
is that all is illusion, or Maya, except Brahma or God. Just
as the drops of rain mingle one with another to form the
brooks which in turn flow into the rivers which unite to
form the great ocean so men in their individual existences
lose themselves to return to the only real, Brahm.
There is always in life a wide difference discernible be
tween the essential philosophical bases of any faith and the
actual practice of the devotee. In no religion is this ·more
noticeable than in Hinduism. The deep philosophic
thought back of the teachings of Brahmanism is utterly
unknown to the rank and file of the Hindus. They wor
ship and believe what they are taught to worship and be
lieve.
There are traces of an original monotheism in Indian
philosophy. The original essence, called Brahm is conceived
of as non-personal, as unknowable intelligence and then is
thought of as ever in a state of profound contemplation.
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Man cannot worship an abstract idea so in the early his
torical period there is evidence of the personification of
natural objects in the main gods worshipped. The gods
listed are:
INDRA-god of the air
AGNI-god of the fire
SOMA-god of the moon
VARUNA-god of the light
SAVITRI- god of sun
of death
YAMA-god
Friedrich Max Muller has translated many of the Vedic
hymns. The student is referred to his works: Sacred Books
of the East, Vedic Hymns, part I for a study of the descriptions of Brahm, remembering that "He through whom
the sky is bright" does not refer to a personal being but an
impersonal substance.
Long after this ancient Vedic period we come to Brahm
anism which finds its authority in the text book called the
"Laws of Manu." The Aryans are living in the valley of
the Ganges, the Caste system is fully developed, and the
Brahman authority is at its zenith. The Brahman story of
creation pictures a universe existing in darkness, imper
ceptible, not sharply defined; beyond the scope of the un
derstanding of the human mind. A self-existing power,
undiscovered himself, makes the world discernible to mankind, appearing in glory, driving out the darkness.
This one, whom the mind only can perceive, has no vis
ible parts; it exists from eternity, as the soul of all being.
He suddenly appears a person.
He willed to produce various beings from his own being;
first, he created the waters, by thinking them into existence, and there placed in them a productive seed.
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The seed became an egg, bright as gold, shining like the
morning sun. From the egg Brahma himself was born, the
great forefather of all spirits.
Brahma the great power sat inactive a whole year, at the
close of which he by thinking caused the egg to divide
itself.
He framed the heaven above and the earth beneath from
these divisions.
He evolved mind, from the supreme soul which exists
really, though not known by sense; it is immaterial. He
created conscience, the internal monitor to be the ruler of
the reasoning power.
But first he had produced the great principle, soul, or
the expansion of "the divine idea." All living forms have
the three qualities of goodness, passion, and darkness, and
all have five senses and five organs of sensation.
The most excellent of created things are those which
are alive; of these the intelligent are first. Mankind heads
the list of intelligent beings and the sacredotal class is first
among men.
The Brahmans constitute the priestly class. The very
birth of a Brahman is an incarnation of Dharma, God of
Justice; the Brahman is born to insure justice, and ulti
mate happiness to all.
A Brahman is born above the world; he is chief of all
creatures; he is the guard of the treasury of duties, both
religious and civil.
If the Brahman studies this book, performs the sacred
rites, he is perpetually free from guilt in thought, or word
or deed.
We find there in the beginning the idea of a Supreme
Being, but this Supreme Being becomes infinite intelligence
and this infinite intelligence pervades all. "Brahm is all,
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and all is Brahm." Brahma is the personification of Brahm.
The Hindu says there is nothing but spirit and spirit
does not create, neither does it destroy. God only seems to
create, and every phenomenon is an appearance of crea
tion, a mere seeming. To follow this idea through its vari
ous developments leads inevitably into a polytheism which
denies the existence of anything but motionless spirit or
"Brahm."
This spirit becomes manifest in the polytheistic worship
of Brahma, Siva, Vishnu, and a host of lesser deities. Brah
ma comes to be known as the creator, Siva as the destroyer,
and Vishnu as the preserver.
Dr. Albertus Pieters notes that: "One extremely puz
zling thing about these gods is that they have so many
names. Brahma seems not to have so many but Vishnu and
Siva have more than a thousand names each, and are wor
shipped under those various designations. Vishnu and Siva
are worshipped also under their own names. Their devotees
are called "Vaishnavas" and "Saivas," respectively. Ad
herents of these two religious systems often mark their
foreheads with the distinctive marks of their gods.
Vishnu has numerous incarnations-ten principal ones,
nine are already past and one is still to come. The tenth,
bears a remarkable resemblance to one of the visions of
Revelation. He will appear in the sky, seated on a white
horse, and will come for the destruction of the wicked and
the establishment of the righteousness in the earth. The
two incarnations that have the greatest relation to Hindu
religion and theology are the seventh and eighth. In the
seventh Vishnu becomes the god Rama and in the eighth,
1
Krishna. Both of these are Savior gods.
1
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This is only a beginning since the Hindus themselves
number their gods as 330,000,000. When we come to a
study of Hinduism we are in the midst of complexity.
Hinduism may be summed up in the one word-caste.
Caste among the Hindus is a very ancient institution.
There are theories as to its origin, but no definite knowl
edge; its roots lie far back in the pre-historic days.
Man must worship something-Brahm he cannot wor
ship, because Brahm is unknowable essence-One God,
one Supreme Spirit, one absolute unknowable. So primi
tive faith gave rise to the elaborate ritual vested in cere
monial Brahmanism. There are three classes of priests each
taking charge of one part of the ritual.
The Brahmans whom we think of as a caste were the
first and the dominant group of priests. They continued
to control religious India until there developed the most
tyrannical social order the world has ever known, the caste
system. Thus ceremonial Brahmanism became institutional.
There is only one reference to caste in the Vedas.
Whence then came caste? The Hindu conception is simple
and satisfies 99% of the people. According to Hume,
"there are four castes, derived from Brahma, the first god
of the Hindu Triad. From his mouth the august Brah
man; from his shoulders, the Kshatriya, warrior; from
his thighs, V aisya, the commercial; and from his feet, the
Sudra, menial or servant." These four primary castes are
divided into numerous subcastes.
Outside this system are the out-castes or untouchables.
All not in any other caste are in this group, so this includes
all foreigners. If any given number of out-castes wishes
to form a new caste and thus become a part of the system,
1

1
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Brahman consent must be obtained. To do this the new
caste members pledge themselves to accept the supremacy
of the Brahmans, not to intermarry with other castes, and
to recognize the sacredness of the cow. There are two
things upon which orthodox Hindus agree, and they· are
almost the only things, caste and cow.
There are many and varied theories as to the origin of
caste but so far none has been advanced that does not break
down somewhere. The fact remains that caste is vital and
all-powerful in India, in general. The evils of the caste
system cover the whole extent of social life. The individ
ual is hampered in every phase of life, family, educational,
economic.
First, the matter of marriage. None may look beyond
the borders of his own caste. This is the reason for the
physical weakness of Indians. And in no land do women
suffer more from marital legislation than in India. Yet the
people are powerless to remedy its crying evils.
Next, the question of eating. Caste prescribes not only
with whom one may eat but also what. Under no circum
stances may one interdine with those of · a caste below his
own. Not only must one eat with those of his own caste,
but he must know the source of the food, and who handled
it in its preparation. Water is the worst carrier of polution
and so water must be carefully guarded against the touch
of any other caste. Therefore one may be dying of thirst
within 60 feet of a well of pure water but unless that well
be the property of his caste he may not touch it. If it be
the well of a Brahman it is inaccessible to any other caste
at any time.
The many interdictions of this sort are not understandable to us. One might kill a member of the lower caste
and not suffer for it, yet one might not accept a cup bf
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water from the hand of such a victim without knowing
the surety of future punishment. Then some castes eat no
meat at all, some eat only certain kinds, but no caste will
eat beef. The cow is the most sacred and most commonly
worshipped animal of India. Then comes the danger of
the touch of a lower caste. There are definite limits as to
how near one may approach the members of the higher
caste. The lower caste man must never approach nearer
than sixty-four feet to a Brahman, as the air he breathes
would contaminate the Brahman.
Then there are occupational limits. One does only what
his father has done. There is a story of the weaver who
was starving because imported machine-made goods was
selling so much cheaper than he could make the hand
made goods. Therefore there was no means of livelihood
at hand for him. When it was suggested that he try some
other occupation he was filled with horror. He could not
-to do so would be to break caste. So what was left for
him-nothing but to starve to death. "It is the custom of
our people" is the final word.
These four, the connubial, the convival, the contactual
and the occupational are the constant common factors of
existence in India.
The penalties inflicted for caste violation are many and
severe. Life is ruled by caste observance to the tiniest de
tail of life. The caste system increases jealousy, treachery
and greed. It preserves ignorance and clinging to the past.
Thus it degrades part of the human family.
The inferiority of woman and the denying her a place
in society where her rights can be considered impairs the
moral health of the nation. There is no nation where im
morality has so much of the sanction of religion. One may
believe what he pleases, he may act as he pleases, yet by
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keeping caste rules he remains an orthodox Hindu. The
penalty for breaking caste is excommunication which
means not only being cast out of the temple but out of
the home and out from all society. It is a terrible penalty
in India.
The land of the Vedas justly boasts that it is the Mother
or foster Mother of many great religions, and among them
Hinduism-not a creed but a great complexity. Hinduism
is not unified. It has no such doctrinal unity as is found
in Buddhism for example.
But even so, there are some ideas which are more funda
mental to Hindu thinking than all others. And among
these are those doctrines we shall study in each religion pre
sented: God, the world, man, salvation.
"All discussions of Hinduism lay great stress upon 'the
idea of God'. The first word to understand is 'Brahm,'
which stands for the ultimate essence behind the phenom
enal universe, the impersonal and all-pervading Being. The
next word required is 'Atman', which means the Self, the
conscious thinking power. Brahm may therefore be
roughly defined as the ultimate essence of the Non-Ego,
and Atman as the ultimate essence of the Ego."
Brahma is conceived of as being without action or de
sire. This gives rise to the belief in Karma, the law of con
sequences.
"This Karma idea is one of the greatest conceptions ever
formulated by the human mind. In Hinduism first, and
later through Buddhism, it has been the cardinal principle
of Hindu and Asiatic thinking for several thousands of
years. It is therefore of the utmost importance that the
student should grapple with it, and seek to obtain a clear
1
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understanding of it. He should not be satisfied with the
discussion in these lectures only, but should read as much
as possible in reference books, in order that one statement
may correct and clarify another.
"Karma" means "cause and effect": not our scientific
idea of cause, whereby certain antecedent conditions pro.
duce certain invariably following consequent conditions;
but a moral relation, whereby, as a result of a man's con
duct, happiness or misery is produced in his life. The fun
damental postulate of the doctrine is that this is a moral
universe, in which every phenomenon, particularly every
human experience, must have a moral cause. It is the voice
of conscience that speaks in this doctrine; but that voice
without any definite relation to a personal God, who is the
Moral Governor of the universe. The Hebrew-Christian
revelation says also: "Say unto the righteous that it shall
be well with him: say unto the wicked that it shall be ill
with him"; and "Whatsoever a man soweth, that shall he
also reap," but it says such things with faith in a Sovereign
whose laws have been violated, and from whom the sin
ner may yet obtain forgiveness, if he turns to Him in sin
cere repentance. In the Hindu conception, the personal
Sovereign God has been forgotten. Hence the connection
between the sinful act and the resulting retribution is auto
1
matic, impersonal, inexorable. This is the Law of Karma."
Observation and experience combine to prove that this
law does not always seem to operate. Consequently the be
lief in metempsychosis, the transmigration of souls de
veloped. This makes all suffering in this present life to be
due to evil in some past life,--evil that must be expiated.
Good is rewarded by re-birth in a higher or easier life.
1
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Karma thus becomes the law of change, but Karma does
not operate in the case of Brahm for he has neither desire
nor action. Farquhar then says that Brahma is declared
to be reality, consciousness, bliss, but never righteousness,
for being without desire or action, he is without morality.
Reformed Hinduism is an attempt to lay hold on Occi
dental ideals without the relinquishing of Hindu idealism.
We find that as Hinduism became more and more corrupt
morally, reformers arose who sought to correct the worst
of the social abuses.
The earliest of these reformers to have an imprint on
India was known as Rom Mohun Roy. He organized a so
ciety which later became the Bramo-Samaj. We are not
lacking in sympathy with the earnestness that prompted
this organization nor the zeal those who carry it on dis
play. But we are on record to say that this is not a Chris
tian movement even though the leaders pay high tribute
to Jesus Christ and His teachings.
I wish here to bring out the fact that all who talk of
the sacrifice of Jesus Christ and His death are not of nec
essity teaching sound doctrine. Aside from what any of
us might believe we must do justice to the Christian sacred
Scriptures. These teach without equivocation that the
death of Jesus Christ was not merely to display to man
kind God's love and the extent to which He would go to
reveal it. The Scriptures say in words as plain as can be
stated that "he that believeth not the Son shall not see life."
That word "life" in the original is the word meaning spirit
ual or eternal life, not the word that means merely phys
ical life.

CHAPTER V

BUDDHISM-THE WAY OF MEDITATION
The founder of the religion known to us as Buddhism
did not expect to establish a new religion. He desired only
to share what he considered a right understanding of life.
A brief sketch of his life is necessary to an understanding
of his place in the religion that bears his title.
In the sixth century B.C. to a rich Rajah of the Sakya
clan in a northern province of India was born a son. This
son was named Siddhartha; but he is known to the world
by his family name of Gautama. Siddhartha was reared
in luxury and was kept by order of his father from knowl
edge of sickness, poverty and death. As a young prince he
was distinguished for piety and intelligence and he exhib
ited the qualities of a true king.
His first ·c ontacts with suffering and death impressed
him with the idea of the impermanency of all life. Un
satisfied by his religious teaching, he gave up his royal
home and all its benefits. He said, "Nothing is changeless
but truth." So he bade farewell to father, wife, son and
friends, and went out to search for truth, promising that
when he attained truth he would return.
Gautama spent six years among the Brahmans practic
ing their austerities, seeking to subdue the senses, seeking
that inward rest called Nirvana. But the path to perfection was not that way. As some one has said, "Brahman51
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ism is essentially a religion of sacrifice, a system of inflex
ible caste with a priestly class dominant and distinct." And
Gautama failed to find, even among the wisest priests, one
to tell him the way to peace.
He returned to a more comfortable mode of living,
though he became a hermit. Alone in his hermitage, sit
ting under a Bodha tree a vision came to him, a conviction
unshaken throughout the remainder of his life. He saw
the cause of suffering and the way to escape. After a day
and a night in meditation he set out to share with others
the "light" he felt he had gained.
The English words "bode" and "forbode" come from
the Sanskrit root, meaning "to know." That root gives
us the word Buddha, translated as the one who knows. So
Gautama became known as the Buddha, or the Enlightened
One.
The Buddha set out to give his vision to the seekers un
certain of their way. He considered some as already fixed
in error. He would waste no time with them. He thought
of others as already on the way to truth. These did not
need his discovery. But the uncertain, those who wanted
knowledge, to these he went with his solution of life's
problems. He won his first converts at Benares and so
faced persecution from the Brahmans. This led to the or
ganization of his converts into a group of enlighted ones.
He spent his life making disciples and establishing them in
his way.
"The story of the 'Great Renunciation' is very impor
tant as showing the relation of Buddhism to the family.
Gautama never went back to his wife. He did revisit his
home and received both his wife and son into the number
of his disciples but he never again acted the part of a hus
band to the former or of a father to the latter. He who
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cannot renounce wife and child cannot hope for the Budd
1
hist salvation."
Buddha sought knowledge, i.e., intuitive knowledge of
the unchanging laws of the universe. He sought the as
surance of permanence in the place of the insecurity of
change. Just here he differs with the Brahman. The Brah
mans practice self-denial as a means of piling up merit,
the Buddhist as a means of liberation.
Gautama really believed that he had attained the goal.
Illusion had vanished; reality was his. He was the Man
who knew. And that was his only claim; never did he
claim to be a god.
In Buddhism the ultimate end is absorption into ab
solute intelligence, the only real. It is becoming one with
universal essence -which has no conscious entity, no indi
viduality.
Buddhism in its beginning had no theology. It taught
nothing about God. It was not concerned about man's
relation to God. Its problem was to escape from suffering.
It was a way of salvation, yes; but not a way of salvation

from sin.
Buddha stated what are known as the Four Noble
Truths:
The Truth of Suffering
The Truth of the Cause of Suffering
The Truth of the Extinction of Suffering
The Truth of the Way to Extinction of Suffering.
Starting from this basis Buddhism has developed into a
complicated system of philosophy of infinite variations.
Dr. Pieter's discussion of the two main branches "Himayana" or Northern Buddhism and "Mayahana," of South1 Albertus Pieters, The Comparative Study of Non-Christian Religions.
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ern Buddhism, is recommended to those students who ex
pect to work in the countries where Buddhism is the domi
nant religion.
For the purposes of this study a general view of the re
ligious tenets of the faith will suffice.
Gautama was a Hindu and was familiar with the con
viction that everyone had known a previous existence.
The Hindu conception of transmigration of souls is a be
lief in individuality of souls, as discussed in our study of
Hinduism.
Guatama recognized what he called three Worlds, past,
present, future. He accepted the idea of a past existence,
a present existence and a future existence. He accepted
the Hindu doctrine of Karma without considering man as
an individual soul.
"The primary meaning of Karma is 'cause and effect,'
in a moral sense; as we learned when studying Hinduism.
How indispensable to the Buddhist system this Law of
Karma is, can be readily understood; for even if there
were the Three Worlds, no solution of the problem would
be possible, if the condition of man in these three were
arbitrary, or due to causes beyond our knowledge and
control. It was because Gautama held as an unshakable
conviction the Law of Karma, that he could set himself
to solve the problem of suffering. His grand discovery
consisted in this, that he found a way to cause this ever
lasting Karma force to cease operating. He discovered
what that thing is upon which Karma feeds . All Hindus
before him had known of Karma, but no one before him
had known this, or, if any had, at any rate no one had seen
the solution to b.e worked out upon the basis of it. If there
is something upon which Karma feeds, by virtue of which
it operates, and if that something can be gotten rid of, in
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the case of any man, then, certainly, for him Karma will
be inoperative; there will be no Dreadful Future, and the
1
problem is solved."
The core of Buddhism might be stated as a four-fold
doctrine.
1. All existence is evil.
2. The source of this evil is desire.
3. The desire and the evil are not inevitable.
4. There is a fixed sure method of attaining escape from
evil.
The way to this escape is an eight-fold path:
1. Right belief. This involves keeping free from super
stition or delusion and the acceptance of any teaching
other than Buddha's is delusion.
2. Right judgment. This is applying one's faith in daily
living. One is to aspire toward all that is noble and earn
est. Yet this is inconsistent because all desire is an evil.
3. Right utterance. Again an inconsisency for here
one is to aspire to perfect truth in all one says or does; and
here is another desire from which one must escape to reach
Nirvana.
4. Right motives. Conduct is always to be upright and
pure.
5. Right occupation. One's livelihood must be such as
to cause no danger to any living thing.
6. Right obedience. This consists of seeking to over
come ignorance and evil desire.
7. Right memory. This consists of recalling the past as
it tends to center attention on truth.
8. Right meditation. If the mind is kept concentrated
on truth until the result is complete withdrawal of the
1
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senses, self and will will be extinguished and the soul will
attain to Nirvana.
Ten more prohibitions are given for following this eight
fold path; five apply to all men, and five apply only to
monks. The first five commandments are:
1. Do not kill.
2. Do not steal.
3. Do not lie.
4. Do not become intoxicated.
5. Do not commit adultery.
The other five are:
1. Take no solid food after noon;
2. Do not visit dances, singing, or theaters;
3. Use no ornaments; or perfumery in dress;
4. Use no luxurious beds;
5. Accept neither gold nor silver.
On this simple basis of a sincere conviction backed by a
few regulations has arisen that branch of metaphysics
known as historic Buddhism from which present day
Buddhism has largely departed.
From a magazine called "The Buddhist" I quote: "It is
etymologically incorrect to refer to Buddhism as a re
ligion . . . A Buddhist is one who is free from dogmatic
authority. A Buddhist does not admit the existence of God
and a Buddhist denies the existence of the soul as a per
manent unchanging entity."
"The conceptions of Creation, Sin, and Personal Immortality are, of course, foreign to such a system.
"At first it will seem strange that we say Gautama
taught the transmigration of souls, and yet say that he de
nied the existence of the personal soul. How can there be
the one without the other? Here is a point in which Gau
tama, while taking over the ·o ld Hindu conception of re-
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birth, modified it into something very different. According
to him, there is indeed no personal soul to pass on to other
forms of life, but there is a certain generated Karma force,
which must find re-embodiment in some other form, some
what as when a billiard ball hits another and stops. The
other then rushes on, strikes a third ball, and stops; but
the third moves forward. No tangible essence or fluid has
passed from one ball to the other, yet the force and direc
tion with which and in which the second and third balls
move have been determined by the impact of the first.
The force with which it struck has passed on. So it is
when a man dies. No vital essence, like the soul, is pre
served and transformed from the one living body to the
next; but there is a generated Karma force that passes on.
This is what moulds for itself a new and appropriate em
bodiment. In one sense, this new thing, or body, is an
independent entity, in another it is a continuation of the
1
first."
The state of passionless existence which is the end in
view for the Buddhist is without good desires as well as
without evil desires. It offers no comfort to the sorrowing
nor any incentive to the ambitious. Nothing is worth
while, so life becomes worthless and pessimism becomes the
essence of the faith.
What are the differences between Buddhism and Chris
tianity? Historic Buddhism does not recognize God, nei
ther does it recognize the individual soul. Therefore, it
takes little cognizance of sin. As to salvation, it is a per
sonal release from physical and material existence.
Buddhism is either pantheistic or atheistic in philosophy
1
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and polytheistic in practice, while Christianity is theistic
from beginning to end.
The Buddhist idea of man is radically different from
the Christian concept. The transmigration of the soul is
one of its essential ideas of man. The Buddhist concep
tions of sin and the future life are in no way comparable
to the Christian view. It would not be difficult to mention
other points of difference. The fundamental difference be
tween Buddhism and Christianity, I think is this: Budd
hism is merely a system of metaphysical and ethical prin
ciples. Christianity is God carrying out an eternal pur
pose. In doing so He has manifested Himself in history:
in His incarnation, His cross, His resurrection, His ascen
sion. He has entered into union with man; He has met
the problem of sin; He has raised man to a new life. The
believer enters into union with God in Jesus Christ, and
so will have a share in eternal glory. There is nothing like
this in Buddhism.
There are many types of Buddhism, Chinese, Burmese,
Japanese, Tibetan and other divisions. But we consider
separately only Tibetan Buddhism, since it is so distinc
tively an ethnic religion. Woven into it are the many re
ligions of its neighbors.
In order to understand its unique hold on the people
one must have some knowledge of the land, tucked away
in the heart of Asia, high in the Himalayas, above the
plains of India, China, Arabia, almost inaccessible because
of the mountain ranges, snows, bitter cold and rushing
rivers.
The people are hostile, clannish, controlled by an ig
norant, greedy, religious hierarchy which discourages all
contacts with other peoples. The doors of this country are
not yet fully open to admit commerce, education, culture
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or religion from any outside source. The life of the indi
vidual is dominanted by religious · precepts and customs
from birth to death. The national religion is Tibet's most
interesting feature.
Before the seventh century Tibetans were animistic,
dominated by a demon or spirit worship that caused great
fear among the people, and incited to charms, magic, sor
cery and grotesque customs to ward off the evil spirits.
There were magicians and sorcerers to deliver from evil
spirits. It is important to note the depth of these fears
their results are to be seen in Tibet today.
A bit of history may help as a background for present
day Tibetan Buddhism. In 641 A.D. King Songdsangom
ba, in honor of two women, introduced the first Buddhist
monastery at Lhassa the far-famed capital. However
Buddhism did not take root nor flourish rapidly at that
time. A century later another king, in order to encourage
Buddhism sent to India and imported an exponent of
Mayahana Buddhism whom he designated the Great Teach
er. To him was given a palace and he began to translate
the Buddhist Scriptures. This teacher had only a very
corrupt form of Buddhism with many additions not in the
original teachings. Combining this with much from Tibet
an Shamanistic ritual he produced a complex system.
Later, there was added a new conception, the Primordial
Buddha, and a system of demon control with priests using
evil spirits to enslave the people.
In the eleventh century a reform movement revived
Buddhism and many monasteries were established.
With the spread of the Mongols, Kublai Khan adopted
this religion and greatly favored the Tibetan priests. From
one of these rulers of the Aakya monasteries there arose
the first Grand Lama. Lamas are priests who spread the
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doctrines of the system and in each sect there arose one
higher lama who was called the Grand Lama.
In the 15th Century another reformer arose, Tsong
kaha. Tsongkaha founded the Geluba, or yellow sect as
distinguished from the red sect. He as Grand Lama did
much to restore Buddhism to its original meaning and in
terpretation. He restored celibacy and renewed interest in
meditation and orthodox practices. At his death he was
reverenced as an incarnation of Buddha.
In the 17th Century the present system of Lamaism was
organized. The Grand Lama of the Yellow Sect became
Dalai Lama of all Tibet. Each Dalai Lama is considered
an incarnation of one Buddha and another Lama of an
other Buddha. These two rule Tibet. Today there are four
sects: The Yellow, the Red and two semi-reformed sects.
When we consider the doctrines we find confusion. The
original tenets of Gautama are warped almost beyond rec
ognition. Preaching and practice are at variance. One
writer has said, "Tibetan Buddhism is Atheistic, Mono
theistic, Pantheistic or Polytheistic, depending entirely
upon your viewpoint."
This is certainly true, for Buddha teaches that God is
to be ignored; the people admit one God, and yet pray to
thousands of gods!
They believe in one Supreme God, usually designated
as La, who is incarnate in the Grand Dalai Lama. This
deity has many thousands of helpers known as minor dei
ties. There is also seen the Buddhistic Triad in the temples.
This triad consists of (1) Budda, (2) the Law, (3) Order.
The belief in metempsychosis is very strong, because of
the teaching that the Dalai Lama is an incarnation ·o f god.
According to this doctrine the soul is never at rest, but is
constantly seeking a resting place. The Lamas teach that
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La can only find rest in a Grand Lama, and so he resides
in each successive ruler.
Moreover, Lamaistic belief includes a paradise and pur
gatory, reincarnations, penances, alms, and requires the
constant repetition of prayers. In none of the references is
there any mention of sin, and that is essentially Buddhistic,
for if there is no god to be considered how can one sin.
Lamaism is a religion of habits, customs, and rites, with
little or no emphasis on doctrine or ordinary life. The
Tibetan conception of God is vague and abstract, though
he worships God's supposed incarnation assiduously.
Why then is this religion so strong? This is clearly seen
through an examination of the organization, practices,
and requirements of the order. Beginning with the Grand
Lama, there descends a system of priests or monks, called
Lamas, who are the servants of their gods, and without
whom there is no approach to the gods. After the Dalai
Lama is the Panchen Lama, who is nearly his equal, ex
cept that his power is spiritual rather than temporal.
Next in succession are the Avatar Lamas who preside
over huge districts, and in whom the Bodhi-Satvas (lesser
gods) dwell. Under them are myriads of lesser Lamas
forming an immense hierarchy controlling both temporal
and spiritual affairs. None of these Lamas does any work,
but all are supported by the alms, gifts, and tribute of the
people.
When you realize that there is one Lama from every
family, and sometimes two or three, you will realize the
tremendous burden of taxes or tribute that rests upon the
people of Tibet. Truly, this is "a religion of the Lamas, by
the Lamas, and for the Lamas."
Turning from the priesthood to the people, observe the
religion as put to practical test. Here is a devotion to duty
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that is challenging and yet pathetic. Aside from giving
alms and tithes to Lamas, the entire spiritual life is given
over to the repetition of one prayer:-Om Mani Padme
Hum! While we gaze in awe at the many countless ways
of repeating this, we are told that all it means is: Oh, Jewel
in the Lotus--Amen!
Dr. Waddell, an expert in Tibetan customs and religion
has analyzed this prayer as far as he is able. He says it is
a plea for the six states of rebirth and each syllable repre
sents a color and a class of life.
Om is godly white and pleads rebirth for the gods. Ma
is Titanic blue, and is a prayer for the Titans, or super
human beings. Ni is yellow for the human race; Pad,
green for the beasts; Me, red for those in Tantalus, and
Hum, black for those in hell.
What a pathetic plea! However, most Tibetans know
nothing of this meaning, ( which is possibly devised by
priests), but are content to say, "O, Jewel in the Lotus!
0, Jewel in the Lotus!" just because they have been so
commanded.
The people repeat this prayer, morning, noon and night.
They write it on cylinders which they place on sticks to
be turned by the wind, believing that each revolution is
a new prayer for them. They print their "Om Mani" on
flags over their houses that each breath of wind might pray
a new prayer.
They count their rosaries by "Om Manis". They build
wheels for rivers with this prayer inscribed on each spoke.
Everywhere people are seen muttering, muttering, moving
lips in meaningless repetition.
Can we not see far more clearly now what our Lord
meant when He said: "But when ye pray, use not vain
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repetitions as the heathen do: for they think that they
shall be heard for their much speaking."
The monks are just as persistent in their devotional exer
cises, except that they use far more involved measures.
They take long pilgrimages; walk around and around tem
ples repeating "Om Mani" at every step. They carry great
loads of books containing prayers that the prayers of those
books might be working for them. They spend days in
solitude and absolute fasting, with all the time devoted to
silent prayer. Some even take the most dreadful measures,
and bury themselves for life in stone caves that they might
thereby accumulate more merit.
The other phase of this religion is the worship of the
Grand Dalai Lama. The people have no services of public
worship, but they take trips to see the Grand Lama. They
kneel before him in abject adoration, prostrating them
selves and offering wondrous gifts.
The god is always seated on a magnificently gorgeous
throne in a remote apartment of his huge palace in Putali
(just a short distance from Lhassa). All classes and ranks
of the people worship him in the same fashion, yet the
Grand Lama does not recognize any one of them.
Naturally, such wholesale, extravagant worship would
give to one immense power, which the Grand Lamas are
not loathe to use. As a result, this spiritual hierarchy has
attained great temporal power as well as complete spirit
ual authority.
The Dalai Lama acts as King or Emperor, and his word
is more powerful than that of many a political king. His
people pay tribute, obey his laws and worship him. At one
time a Grand Lama was powerful enough to enter into a
treaty with Russia, and then to receive an embassy from
the Empire of Great Britain. Such power in a supposedly
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spiritual leader reminds one of the Papacy in the fifteenth,
sixteenth, and seventeenth centuries.
Turning from this pathetic, vain, and persistent mur
muring of the "Om Mani" to One who said: "Peace I
leave with you, My peace I give unto you; not as the world
giveth give I unto you," our hearts are stirred with pity
for those Tibetans who know no peace, joy or love.
"Shall we whose lamps are lighted
With wisdom from on high,
Shall we to men benighted
The lamp of life deny?"
"Go ye therefore, and teach all nations."
Dr. Robert E. Speer in his book, The Light of the
World, has contrasted Buddhism and Christianity. The
contrasts are appended here as a brief review of Buddhism
and a means of calling our hearts to renewed gratitude for
the knowledge of God revealed to us in Jesus Christ our
Lord.
The contrasts. Gautama's doctrine and the doc.t rine of
philosophical Buddhism denies God. There is accordingly
no sin in the Christian conception of the word. It also
denies the human soul. Without sin to be saved from, or
God to be saved by and to, or a soul to be saved at all,
there is, in the Christian sense, no salvation. The Buddhist
Catechism summarizes the difference between the two re
ligions:-"What is the principle difference between Buddhism
and other religions?
"Buddhism teaches perfect goodness and wisdom without a personal god; the highest knowledge without a rev
elation; a moral world order and just retribution, carried
out with necessity by reason of the laws of nature and of
our own being; continued existence without an ·i mmortal
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soul; external bliss without a local heaven; the possibility
of redemption without a vicarious redeemer; a salvation in
which every one is his own saviour, and which can be at
tained in this life and on this earth by the exercise of one's
own faculties without prayers, sacrifices, penances, and
ceremonies, without ordained priests, without the media
tion of saints, and without divine grace.
But there are more differences than these. Sir Monier
Williams draws out the list in his last lecture on Budd
hism:-"According to Christianity: Fight and overcome the
world.
"According to Buddhism: Shun the world, and with
draw from it.
"According to Christianity: Expect a new earth when
the present earth is destroyed; a world renewed and per
fected; a purified world in which righteousness is to dwell
forever.
"According to Buddhism: Expect a never-ending suc
cession of evil worlds forever coming into existence, de
veloping, decaying, perishing, and reviving, and all equal
ly full of everlasting misery, disappointment, illusion,
change and transmutation.
"According to Christianity, bodily existence is subject
to only one transformation.
"According to Buddhism, bodily existence is continued
in six conditions, through countless bodies of men, ani
mals, demons, ghosts, and dwellers in various hells and
heavens; and that, too, without any progressive develop
ment, but in a constant jumble of metamorphoses and
transmutations.
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"Christianity teaches that a life in heaven ean never be
followed by a fall to a lower state.
"Buddhism teaches that a life in a higher heaven may be
s·u cceeded by a life in a lower heaven, or even by a life on
earth or in one of the hells.
"According to Christianity, the body of man may be
the abode of the Holy Spirit of God.
"According to Buddhism, the body, whether of men or
of higher beings, can never be the abode of anything but
evil.
"According to Christianity: Present your bodies as liv
ing sacrifices, holy, acceptable to God, and expect a change
to glorified bodies hereafter.
"According to Buddhism: Look to final deliverance
from all bodily life, present and to come, as the greatest
of ·all blessings, highest of all boons, and loftiest of all
aims.
"According to Christianity, a man's body can never be
changed into the body of a beast , or bird, or insect, or
loa thesome vermin.
"According to Buddhism, a man, and even a god, may
become an animal of any kind, and even the most loathe
some vermin may again become a man or a god.
"According to Christianity: Stray not from God's
ways; offend not against his holy laws.
"According to Buddhism: Stray not from the eight
fold path of the perfect man, and offend not against your
self and the law of the perfect man.
"According to Christianity: Work the works of God
while it is day.
"According to Buddhism: Beware of action, as causing
rebirth, and aim at inaction, indifference, and apathy, as
the highest of all states."

CHAPTER VI

CONFUSIANISM-THE WAY OF ETHICS
Among Europeans, Confucianism is usually known as
the religion of China. With it, however, we must place
two religions, Taoism and Chinese Buddhism. Taoism and
Confucianism are indigenous but Buddhism coming from
India was introduced formally during the first Christian
century. While each has had its period of ascendancy and
has basked in imperial favor, Confucianism has at all times
been the dominant factor in the court.
There has never been that intensity of religious persecu
tions or bitterness between these three religious such as
has been known in Europe between rival religions.
" . . . amongst the people at large these three religions
are not mutually exclusive. The deficiency of Confucianism in making little or no provision, beyond a calm stoicism, for the spiritual demands of human nature has been
supplied by the more spiritual provision of Buddhism, and
the indefiniteness of Confucius as to a continued existence
after death has been met by the more definite Taoist dogma
1
of immortality."
There is a saying that the religion of China is Confucian,
Buddhist, and Taoist according to the dominant emotion
of the devotee. "In discussing the two indigenous religions
we may say that they did not begin to exist as separate
cults until the sixth century B.C. under the influence of
the contemporaneous sages, Laocius and Confucius."
2

1

W. E. Soothill, The Three Religions of China, p. 3.
Ibid., p. 9.

2
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This sixth century B.C. was an important one in the
world's history. In India, came "Gautama, the Buddha,"
in Greece, came Pythagoras, the father of social philosophy.
In Judea, an upheavel-the capture of Jerusalem and the
deportation of the people. In China, there were born
Lao-tse and Kung-Foo-Tse. The last of these is the one
with whom we are most concerned. King, the Master, or
Confucius as we know him, was born in the State of Lu
in the year 5 51 B.C. He traces his ancestors back some
2000 years. When Confucius was three years old, his
father died. His mother was a woman of culture and abil
ity and had Confucius educated in history, poetry, philos
ophy and music. He held several public offices and was
known for his ability as a public servant.
From time to time he gathered groups of students about
him to whom he taught the ancient history and ancient
literature of the nation. Note that what he was teaching
was at that time the literature of the Ancients. So far
back does Chinese literature go.
After the death of his mother, he became a traveling
teacher and in the course of his wanderings he visited
Lao-tse the founder of Taoism. And no study of non
Christian religions is complete without some mention of
this religion. But its study will come a bit later. Suffice
us now that Confucius did not find it satisfying though
he had a most profound respect for its founder. Nevertheless he came away sure that that was not the right way.
By the time Confucius was fifty, China was in a state
of unrest. Imperial power had dwindled and the country
was torn with discord and continual warfare. The country
was made up of kingdoms, dukedoms, and principalities.
In one of these dukedoms Confucius was given full au
thority and here he carried out his ideas. The result: a re-
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formed administration and the State of Lu a model of
law and order.
Neighboring states grew jealous and finally destroyed
the whole system through working on the weakness of the
reigning duke. Confucius went sadly away and for 13
years sought in vain for another virtuous ruler. In his
seventieth year he returned to Lu to complete his literary
labors and here ended his life. This quotation sums up his
hope:
"The great mountain must crumble,
The strong beam must break
And the wise man wither away
Like a plant." ... Confucius
China is the country where ancestor worship has been
carried farthest and where it can best be studied. We must
remember as we study that we are looking at the past.
China today is rapidly changing and yet because of its
vast size and lack of unity there are still thousands of its
people who remain the same as before the revolution which
changed the empire to a republic, or before Japan sought
to control China.
The history of China goes back to 2,357 B.C. Of course
modern historical research does not accept all that is said
of that ancient history but it is true that the origin of
China goes back beyond that of any other existing nation.
China was a civilized nation at the time Abraham was
leaving Ur of the Chaldees.
For centuries China was a world apart. It consisted of
many kingdoms and races, with differing laws and lan
guages. Today it is one country. But it became one coun
try largely because of the man, Confucius, even as it to
day is one country because of Chiang Kai-Shek.
What were the characteristics of this man? Stewart says
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in Chinese Culture and Christianity, "He was not rich,
neither was he poor to the verge of poverty. We read that
he wore a silk cap, furs of lamb, fawn and fox, and also
he wore court robes. He did not eat much and never al-
lowed his mind to become confused with wine. He was
generous with his possessions and he did not teach for
monetary gain."
"He was free from foregone conclusions, arbitrary de
terminations, obstinacy and egoism. He would not talk
about extraordinary things, feats of strength, rebellious
disorders, or spiritual beings."
He insisted that his students study letters and ethics and
cultivate loyalty and truthfulness. He himself was a stu
dent and historian, not a prophet.
According to Confucius, life was made up of five rela
tionships: ( 1) husband and wife, (2) parent and child,
( 3) elders and youngers, ( 4) sovereign and subjects, ( 5)
friend and friend. Note that in each of these there is a
superior and an inferior.
Woman suffers most, since she is of no value in herself;
children have no rights; the parents are absolute; the son
exists to venerate his father and perpetuate his name. The
wife's duty is obedience and her function is to raise up
sons to offer ancestral sacrifices. Man's greatest sin is to
have no son. If he has none then he must either adopt one
or bring in another wife. Thus polygamy gains the sanc
tion of religion.
Confucius placed filial piety at the head of the list of
relationships and the idea of life after death is certainly
believed by the Chinese. In fact, a man is more powerful
after death than before and a son who does not show
proper filial devotion to the spirits of his ancestors, espe-

Non-Christian

71

Religions

cially those of his father and grandfather, has sunk very
low indeed.
Confucius was truly one of the great minds of anti
quity but the pity is that with t he wonder of his influence
over the mind and thought of one third of the world's in
habitants he, himself, never knew a personal God!
Confucius' statement of the rule of conduct was, "What
you do not want done to yourself do not to others." This
is the negative of what we call the Golden Rule. "His five
cardinal virtues were kindness, rectitude, decorum, wisdom
and sincerity, and the prince was to be the exemplar of
these virtues to his people. Indeed, in his teaching, the
prince was the virtuoso for whom the song was written,
and to which the people were the chorus, for it must al
ways be remembered that Confucius was a courtier; hence,
in his system, the gracious influences of virtue were to
stream down from the lofty height of the Court to the
lower level of the people. Morality and religious ceremon
ies were his panacea for all the many ills of his age."
Although the teachings of Confucius relate mainly to
ethical relationships they are not lacking in a recognition
of a power greater than man. They recognize an unseen
world. Heaven, the Supreme Ruler, is considered a Being
to be worshipped. The Emperor was thought of as the
Son of Heaven. Therefore he alone can truly worship
Heaven. He was China's priest, the priest of the entire
empire, so long as it existed. His highest function was to
offer various sacrifices and to read prescribed prayers at
the winter solstice in December at the altar stairs in the
temple at Peking.
Confucius' desire was to bring back the Golden Age of
China. He believed in the supreme value of law, of cus1

1 W. E. Soothill, The Three Great Religions of China, p. 30.
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toms, of institutions and of example. All his ideas and
teachings were derived from the past.
Ancestor worship is the rock of Chinese religion and
every grave in China echoes back the evidence of a faith
that will not permit any interference with filial piety.
With the Supreme Being are associated a myriad of
spirits who have their specific spheres of service, celestial
and terrestrial. Propitiatory sacrifices are offered because
it is not becoming to approach an object of worship with
hands empty.
Punishment for sin is expected in this world rather than
necessarily relegated to a later or future existence. Con
fucius taught that man is inherently good and he sins when
he listens to others instead of following his own opinions.
Instead of repenting for sin, the worshipper is required to
reform his life. Prayer is more an attitude and a duty than
a communion with God.
"Among the nine personally founded religions, Con
fucius is almost unique in being a founder who was also
an author. The exceptions are that Zoroaster wrote the
Avesta, and that Lao-tse wrote the short Tai-Teh-King.
"Although Confucius did not contribute a single new
idea, practice, or experience to the inherited religion of his
country, he did render a very important service in supply
ing a body of writings which are virtually 'scared scrip
tures', for Confucianism. Without these the old religious
system probably would not have been perpetuated with
so little change through the subsequent almost twenty
1
five centuries."
The chief writings of Confucianism are known to us as
the Four Books, and the Five Classics. The Classics are a
compilation of ancient Chinese lore, The Four Books con1 R. E. Hume, Living Religions of the World, p. 116.
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sisting of The Great Learning, the brief text of Confucius
and the commentary of one of his disciples; the Doctrine
of the Mean; the Sayings of Confucius compiled by a dis
ciple; and the Book of Mencius.
Mencius was younger than Confucius, and being an ar
dent disciple of his teachings, he sought to preserve the
conservative school. "What Plato was to Socrates, Mencius
was to Confucius" is a saying that places his value.
For centuries these books formed the basis of all scholar
ship and had to be mastered by every candidate for lit
erary degrees. Even today the Classics determine correct
pronunciation.
"No theological doctrine of inspiration or supernatural
authority has ever been evolved concerning these nine or
ten books. Yet they have been actually the most forma
tive single agency in the production and maintenance of
the Chinese ideal of character."
Various scholars suggest that a trace of monotheism is
seen in the word we translate as Heaven. There is some
difference of opinion as to the word meaning a visible
heaven or sky, or a Supreme Being dwelling there. But
early emperors were deified at death, and later emperors
added the title "Ti" (Heaven) to their other titles. And
this argues in favor of those investigators who say that
monotheism was lost sight of before the dawn of history.
Dr. Legge claims that all spirits other than the "Grand
Supreme" are accorded an inferior place. Perhaps so in
the philosophy of the religion but people rarely delve into
philosophical bases of faith. So for the common people
Confucianism is almost wholly a matter of ancestor-wor
ship mixed with propitiation of evil spirits plus an ethical
standard and the fears of a Buddhist Hell.
1

1

R. E. Hume, Living Religions of the World, p. 117.
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Confucius did not consider himself a religious leader.
He was a teacher and his worship developed after his death.
"For ages, in China, it has been very common to wor
ship Confucius. 'A temple to Confucius stands to this day
in every town and village of China.' The emperor wor
shipped him annually as long as there was an emperor.
What is done now, with a Christian as the head of the
state, I do not know. The reverence paid to Sun Yat Sen
is no doubt in danger of approaching real religious wor
ship. This worship of Confucius is one of the greatest ob
stacles to the acceptance of the Christian religion by the
Chinese, or, at least, it has been so in the past. It is pos
sible that the present upheaval in China will bring some
change in this. How far, if at all, it is consistent with
Christian faith to take part in ceremonies of this kind, has
been and still is a subject of unending discussion among
missionaries, both Protestant and Catholic.
"While Confucianism, considered as a historic system,
contains the above three religious elements, it remains true
that Confucius himself was not a religious man. There is
a famous saying of his which reads as follows:
'To give one's self to the duties due to men, and,
while respecting spiritual beings, to keep aloof from
them, may be called wisdom. '
"Contrast this with the familiar Bible text: The fear
of the Lord is the beginning of wisdom.' To be sure, Dr.
Legge tries to defend Confucius against the charge of be
ing a sceptic who prudently maintained an attitude of
outward respect for religion, while really caring nothing
for it; but the defence does not seem successful. It cer
tainly is beyond dispute that Confucius taught nothing
concerning the divine being, and that he never in any way
advocated or encouraged any study of God, or urged men
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to give themselves any concern about Him. The effect of
this teaching, therefore, by negative suggestion, wherever
it has spread, has constantly been to repress the religious
instinct, not to elect it or to render it more active."
The emphasis put by Confucius upon the inherent good
ness of man is still a birrier to the acceptance of Christian
ity by many because one who does not consider himself a
sinner does not feel the need of a Saviour.
What the result of present day warconditions is to mean
for Confucianism remains to he seen. Missionaries report
a more sympathetic hearing on the part of hosts of Chi
nese. May God speedily send the day of deliverance to all
the world!
But we have not presented the religion of China with a
cursory glance at Confucianism. What shall we say of
Laocius the founder of Taoism? His life is little known,
his influence much less than that of his contemporary,
Confucius, and his teachings are at the opposite pole of
thought. The one is utterly practical; the other abstract
and vague.
Just before the death of Lao-tse or Laocius, he wrote a
book known to us as The Tao Teh King. The word Tao
challenges attention at once. It was no new word in China
because there were searchers into Tao before Laocius. The
word in simple translation is The Way. Some think that
before Laocius the word was used to refer to Nature, or
Natural Law, a power that makes for righteousness.
Soothill translates the opening phrase of the Tao Teh
King thus: "The power which cannot be defined is not the
eternal power; the name by which it can be named is not
its eternal name. When nameless, it is the origin of the
1

1

Albertus Pieters, The Comparative Study of Non-Christian Religions, p. 99, 100.
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universe (literally the heavens and the earth); when it has
a name, it is the genetrix (mother) of all things. There
fore ( only he who is) everpassionless may behold its mys
tery. (He who is) ever subject to his passions may ( only)
see its external manifestations. These two things ( i.e. the
mysterious or immaterial, and the manifestation, or ma
terial) differ in name, but are the same in origin. Their
unity is a deep, a deep of deeps, it is a portal of all mystery." 1
The chief religious teaching of this book concerns "one
eternal, impersonal, mystical Supreme Being. The Tao fun
damentally is inactive and indescribable, yet the Tao-Teh
King attempts to describe its activities and attributes. The
ethical ideal inculcated in the Lao-Teh-King is a quiet, rest
ful, simplicity, like that of heaven itself. The ideal Taoist
is calm and peaceful like the Tao."
The actual result of the teaching is a "do-nothing" atti
tude. One is to become placid, self-contented and indif
ferent to all others.
The end of such teachings means a low state of morality
even among the priests. The monks and nuns are in dis
repute among the people.
Hume sums up the strength and weakness of this system
admirably for us.
"Elements of Strength in Taoism:
Its intimate connection of each human individual with
the Supreme Being.
Its teaching that the perfect man must follow the divine
'Way'.
Its founder's teaching to return good for evil.
2

1

W. E. Soothill, The Three Religions of China, p. 47, 48.
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Its ideal of 'a good man' continuing even into the later
degraded periods.
"Elements of Weakness in Taoism:
Its not sufficiently personal and responsible Supreme
Being.
Its founder's positively ignoble example of withdrawing
from difficulty; not organizing for reform.
Its inadequate recognition of the evils in the world.
Its inadequate appreciation of physical facts and re
sources, discouraging to scientific inquiry.
Its over-emphasis on inactivity (wu-Wei), belittling to
human effort.
Its lack of a commanding enthusiastic principle for liv
ing; mostly negative advice.
Its ethical ideal of indifference and irresponsibility.
Its inadequate conception of immortal life; merely a
protracted existence.
Its lack of a programme for the uplift of society; only
a return to uncivilized simplicity.
Its relapse into polytheism, demonolatry, and practice
1
of magic."
1

R. E. Hume, The World's Living Religions, p. 144, 145.

CHAPTER VII

SHINTOISM-THE WAY OF PATRIOTISM

In common with all uncivilized peoples the early Jap
anese had a form of belief. Later on, this belief developed
and was given a name. But in the earliest times the Jap
anese conception of anything aside from that which di
rectly touched their lives was of the vaguest. To them
the world was small, their Eight-Island kingdom was the
entire earth. This earth had been populated and clothed
with verdure through a hole made in the sky by an arrow
shot up from earth. "Who made and shot the arrow?"
"Hush, do not ask foolish questions. How can man know
the answer?"
These so-called primitives had a hazy idea of a place
like Heaven from which there had once extended a bridge
which touched the earth. That bridge, broken, had never
been mended.
The earliest form of worship had been nature worship.
Kami, a word much used, meant anything greater, more
powerful than mine. It came to mean anything not ex
plicable in mature. To the uneducated the mysterious al
ways seems to have more power than the understood. So
Kami came to mean god. "To the non-Christian Japanese
this word means less than the word God means to English
speaking peoples; more so, since it is indefinite in respect
to number, bearing either a singular or plural signifi
cance." 1
1

Albertus Pieters, The Comparative Study of Non-Christian Re
ligions, p. 16.
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As in English we speak of the way of life meaning con
duct, so the word way or path comes to mean a code, or
obedience to the underlying principles of one's religion. In
Acts 9: 2 the record speaks of Paul seeking "any of this
way." Missionaries frequently speak of natives making
their public confession of faith in the Lord by saying, "I
want to walk the Jesus way."
Shinto means "the way of the gods" as equivalent to the
doctrines and practices of the religion of the native Jap
anese.
"Shintoism is not a systematized body of doctrine or
morality or philosophy. The elements that compose it pre
sent hardly a single unusual feature to students of the
science of religion. The names of the gods differ from
those used in other lands, of course, but the gods are, for
the most part, the same. It is simply a primitive compound
of animism, nature worship, and ancestor or hero wor
ship. Such elements, passing by insensible gradations into
one another, form the warp and woof of all paganism
everywhere that has not yet been wrought into a definite
system of thought by philosophical speculation. Thus,
what one sees in Japan today is not really different from
the nature worship that Abraham left behind him in Ur
of the Chaldees and found again among the Amorites and
the Hittites in the land of prornise. Egypt, Greece, Rome,
1
and Babylon have had the same."
Dr. Albertus Pieters is at present the best available au
thority on Shintoism. Having spent fifty years of active
missionary service in Japan and being by nature a scholar
he is eminently qualified to present this little understood
religion to Occidental minds. Much of the material used
1

Albertus Pieters, The Comparative Study of Non-Christian Re
ligions, p. 17.
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in this lecture is from his writings or such books as he
recommends.
There are two unique features to be remembered con
cerning Shintoism. First, it has no personal founder. Sec
ond, it has no inspired scriptures.
The Shintoist finds no adequate answer in his religion
to the questions of origin or creation. An unformed chaos
gave rise to the gods who are thus subsequent to, not the
makers of, the world.

In the process of time and as Chinese influence crept in
Japan began to develop philosophically and educationally.
Creeds and philosophies were formulated and history began
to be written.
The worship of the people at first was simple nature
worship. Kami meant spirit as well as god. Everything
was thought of as having spirit. All forms and forces of
nature had spirits capable of good or evil. In order to in
duce these spirits to do good, worship was offered to them.
Since the Emperor is believed to be a direct descendant of
the Sun, worship is accorded to him.
Growing out of the worship of nature, and akin to, it is
ancestor-worship and every non-Christian house in Japan
has its god-shelf. Offerings are placed here for ancestors
as well as for gods. Back of all the thoughts of the Jap
anese concerning themselves is the oft-repeated statement
that they are a special creation of the gods. The dynasty
which occupies the Japanese throne is an unbroken line of
emperors from the earliest day to the present according to
Japanese history. The emperor therefore is worshipped.
He has no political power but his name is law to loyal Jap
anese.
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In addition to the emperor and the gods who are per
sonifications of natural objects, ancestors and heroes are
deified, and these not always because of high character or
actions.
In the early history of Shinto we find no images, no
sacred book, no code of laws, no system of doctrine. Their
theology has been summed up in the words, "Fear the gods
and obey the Emperor." They believe that by virtue of
prayers the souls of the departed dwell in the "tablets of
ancestors" where their names are written. Daily offerings
of rice, cake, fruits, flowers were made to these departed
spirits.
There was no clear vision of a heaven or hell, or any
such thing as reward or punishment in early Shintoism.
Their ideas of the survival of the soul after death are very
hazy but they believe that the souls do survive. This is
implied in all their prayers and ceremonies.
"There is a noble poem extant by the Emperor Meiji,
to the following effect: "O God, if there be sin, lay that
to my account, not to that of these my children ..." Per
haps the greatest service that Shintoism has rendered to
the Japanese is the preservation of the practice of prayer,
with faith that their prayers are answered. They are, in a
very real sense, a praying people, and this, again, comes
not from Confucianism, or from Buddhism but from Shin
toism.
"Our expectation that we should find truth in Shinto
has been abundantly justified. To St. Paul's statement:
"He left not Himself without witness," the Japanese are
no exception. Dr. Garvie, taking St. Paul's expression con
cerning the Mosaic law, in Galatians 3 :24, and boldly ap
plying it to non-Christian religions (for which it was
never intended) calls them "Tutors unto Christ." How-
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ever that may be in general, Shinto may, in one aspect of
the case, fairly be accorded that title, in some of its teach
ings, for it is evident that people accustomed to the above
ideas and practices will understand the Christian message
far more readily than those to whom they are entirely
1
new and strange."
Nevertheless, Shintoism is "monstrously false in its es
sential principle. It does preserve some of the essential re
ligious truths and stimulate some of the right religious re
actions. For that let us be thankful, and in dealing with
individual Shintoists, if that is our work, let us be careful
to deal gently with the smoking flax and the bruised reed;
but when we have succeeded in preserving these essential
elements in a better form, let us not forget that the rest of
Shintoism cumbers the ground. It is our mission not only
to fulfil the legitimate aspirations of the earnest Shinto
believer, but to destroy the Shinto system, root and branch,
until there be no more a shrine in which Arna Terasu is
worshipped, in all Japan, than there is today a temple of
2
Diana in Ephesus or of Jupiter in Rome."
The coming of Buddhism to Japan ushered in a new
day. A Japanese Buddhist monk, Kobo Daisha, proclaimed
that the Kami of Shintoism were incarnations and mani
festations of Buddha. Thus the way was open for the
merging of the two faiths.
Buddhism presented a ritual to the Japanese but no
ethical code. This gave an opening for Confucianism. As
in China, three religions exist without mutual exclusive2

Albertus Pieters, The Comparative Study of Non-Christian Re
ligions, p. 39.

1
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ness, so in Japan, Buddhism, Confucianism and Ancient
Shintoism merge in the common life.
Confucius based his whole system on the Five Rela
tions, with special emphasis upon the family. In Japan the
family must remain subservient to the state. The cardinal
virtue must be loyalty to the state rather than filial piety.
The maintenance of the ascendancy of the ruling house
is of first concern in Japan. Deference to parents is second.
The soldier is highest in the Japanese social life; while in
China the scholar is the honored member of society.
Confucianism gave Japan its ethical code but in so do
ing lost its Chinese character.
It naturally follows that there is much religious con
fusion in Japan today. Dr. Braden in "Modern Tendencies
in World Religions" comments on the situation by saying,
"In general one may discover in Japan four distinct ten
dencies; first, a general tendency within Shinto to reassert
itself as the peculiarly national faith of Japan, manifesting
itself among other ways in the rapid rise and spread of
new Shinto sects, second, a notable revival of Buddhism,
revealing itself chiefly in an emphasis on the social values
of religion; third, a notable humanistic trend closely allied
to like trends in western nations. A fourth tendency not
yet so prominent but beginning to show itself is that of
cooperation between the chief religions of Japan in prac
1
tical social effort."
There has come official action to make Shinto a national
cult. This has led to a separation between State Shinto and
Sectarian Shinto. State Shinto is officially not a religion but
a patriotic cult.
1
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"In any other country, the attempt of the government
to decide by order that something is not religious that al
ways has been the religion of the people, would simply be
amusing, but in Japan it carries weight. Not, however,
with all. The Christians, of course, object violently. So
do some Buddhists. Earnest and intelligent men who are
neither the one nor the other, see clearly enough that this
arbitrary distinction between State Shinto and Religious
Shinto is all nonsense."
Why call a ceremony religious when it is performed in
a temple, and then call it secular when carried on in a
Shinto shrine?
"To understand heathenism of this kind, we must have
the courage to apply the solution of St. Paul, who teaches
that, together with a true divine revelation, in nature and
to primitive mankind, there has been at work a corrupt
ing and sinful principle, and that paganism is the resultant
of these two forces, with the victory largely on the side of
evil.
"Religion must be judged, not by some wrong things
they contain, or by some good things found in them, least
·of all by the conduct of their adherents; but by their root
principles, the ideas from which they grew up, and that
determine the form they present. This root idea in Shinto
ism is creature deification, using that single term to cover
both nature worship and the question whether Shinto is
merely a defective religion or a false one, the reply must
be sought here. Is this root principle true or false? Will
it, if earnestly and consistently pursued, lead men toward
a true knowledge of God, or away from him?
From the Christian standpoint, there can be only one
1
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answer. The more earnestly, logically, and consistently
men follow the principle of creature deification, the fur
ther they will get away from the right idea of God."
The consideration of the facts contained in this brief
study brings to our hearts a new sense of gratitude to God,
our Father for the Light of the Gospel which in His mercy
has been shed upon our path.
We rejoice with the Psalmist as we say,
1

"O sing unto the Lord a new song;
Sing unto the Lord, all the earth,
Sing unto the Lord, bless His Name
Shew forth His salvation from day to day."
To us has been entrusted God's Message of peace and
salvation. May we be faithful to that trust!
1
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CHAPTER VIII

MOHAMMEDANISM-THE WAY OF CREED
Arabian history is often divided into the time before
Mohammed, called by some writers, the Time of Ignorance
and the time after Mohammed, called the Time of Islam.
Before the rise of Mohammed as a leader there was no
political unity among the various tribes and clans of
Arabia. These proud freemen of the desert had escaped
Eastern conquest although they had come under control
of Rome, of Persia, and of Abyssinia at various times. Even
so, the Arabs remained an unyielding group. The invasions
of the peninsula by these foreign powers nevertheless did
pave the way for the work of Mohammed.
"Concerning the religion of the Arabs, before Islam,
the Mohammedan writer, Ash-Sharistani, says: 'The Arabs
of pre-Islamic times may, with reference to religion, be
divided into various classes. Some of them denied the Crea
tor, the resurrection and men's return to God, and asserted
that Nature possesses in itself the power of bestowing life,
but that time destroys. Others believed in a Creator and
a creation, but denied God's prophets and worshipped false
gods, concerning whom they believed that in the next
world they would become mediators between themselves
and God. For these deities they undertook pilgrimages;
they brought votive offerings to them, offered them sacri
fices, and approached them with rites and ceremonies.
Some things they held to be Divinely permitted, others
prohibited.'
86
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This is an admirable account, although his silence re
garding the Jews and Christians of Arabia is unaccount
able. There is no doubt that Arabia, for two centuries be
fore, the Hegira, was a refuge for all sorts of religious fugi
tives, and each band added something to the national stock
1
of religious ideas."
From earliest times Jews emigrating to Arabia have ex
erted an influence toward Monotheism. We do not know
how early in his life Mohammed contacted Jewish teach
ings but no writer of his life denies that he received his
knowledge of the Old Testament from Jews who knew
their scriptutes. The fact that the Jews at Mecca and
Medina possessed inspired books and were undoubtedly
descendants of Abraham, whom the Koreish and other
tribes claimed as their ancestor, gave them great weight
and influence. A careful study of the subject will show
that most of the warp and woof of the new religion was
taken from the old garment. Islam is nothing more nor
less than misinterpreted Judaism plus the apostleship of
Mohammed, plus some few included pagan ideas.
Who then was Mohammed? Born in 570 A.D. in Mecca,
Mohammed lost his parents very early in life and was
brought up in the main by his grandfather and an uncle.
The grandfather was a leader in the powerful Koreish clan,
and no doubt instilled in the boy Mohammed some ideas
of superiority and some principles of leadership. At the
age of 25 Mohammed married Khadijah, a wealthy widow,
in whose employ he had been a caravan trader. At the
age of 40 he received his first "revelation," supposedly
through the angel Gabriel in person. This was his call to
become a prophet, his commission being to decry the vices
and idolatry of his fellow-citizens, and to proclaim a com1 Samuel M. Zwemer, Islam, A Challenge to Faith, p. 10.
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ing judgment. It is difficult to determine his motives
throughout most of his career, but it would appear that
he was perfectly sincere in this first purpose. It is said
that Mohammed's actions at times showed that he prob
ably suffered from some mental disease, of intermittent
character, which doubtless was responsible for many of his
"revelations." His wife was a great source of encourage
ment to him in this new mission, ·and the successful start
that the Prophet made can be accredited largely to her in
fluence. Not that the new faith was received well in Mecca.
At first there were gathered around him only a little hand
ful of converts; but they were sincere in their worship of
the one true God, and were willing to endure persecution
in following the doctrines of their leader. This was en couraging to Mohammed, and he preached with more bold
ness, the result being that persecution became so acute he
was compelled to flee to Medina, where he already had a
group of believers.
This flight, or "Hegira," in the year 622, marks the
beginning of the Moslem era, from which the Moslem
computes his dates. In Medina, Mohammed became a po
litical, as well as religious leader, becoming the virtual dic
tator of the city, and it was from Medina that Islam began
to be pushed by the sword. Mohammed sent expeditions
first against the Jews, then as his power grew, against
others. In the eighth year of the Hegira, he entered his
own native city with 10,000 men, and taking it without
a battle, destroyed all the idols in the Kaaba and made the
people take an oath of allegiance to him.
As to his moral character, there seems to have come a
great change with the death of his wife, Khadija, for he
married two other women within the year following, and
before the end of his life had had eleven wives and two
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concubines, thus not only breaking his own precept as
written in the Koran, but also breaking the old pagan
Arabian law. It is stated that his relations with women are
unfit for print. It is also known that his nature was vin
dictive, seeking revenge even to the extent of murder.
Some writers would defend the Prophet's character, but
our estimate is from the records of his life as written down
by his own devoted adherents, for these records are all we
have of his life, and they condemn him. This is Islam's
founder and leader-the ideal and example of the Moslem
world; and his life and character give the keynote to the
character and practices of Islam down through the cen
turies.
1
"La-ilaha-illa-'llahu; Muhammadu-Rasulu-'allah!"
Thus rings out the cry from the four quarters of the
earth, from the lips of millions of Moslems. "There is no
god but Allah, and Mohammed is His prophet!" This is the
creed of Islam-the shortest creed in the world! Five times
a day one-seventh of the world's population turns its face
toward Mecca in prayer and worship at its call.
What is the secret of the power of this great system,
which was born in the desert and sprang up to become the
terror of the medieval world? Why must it be admitted
that it is "the only great religion that has advanced at the
expense of Christianity"? 2 Although it was more than a
religion in the days of its glory, the Mohammedan mon
archs of the 16th century being admittedly the most pow
erful world rulers, still it was and is a religion which holds
its adherents with great tenacity and gives great impetus
for missionary zeal. This can be demonstrated by the fact
that though in the early days of its advance, Islam was
1
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twice conquered, both times the conquerors embraced the
faith of the conquered. Why did this faith experience a
spread unlike that of any faith that has ever been known
in the world-sweeping over Syria, Persia, North Africa,
South India and Spain within the first century after its
founder's death?
Perhaps the following factors help in some measure to
explain the wonder of the spread of Islam: "the weakness
of the oriental churches; their corrupt state; the condi
tion of the Roman and Persian empires; the easy-going
moral character of the new religion; the power of the
sword and of fanaticism; the great truth of Islam; the
genius of Mohammed's successors; the hope of plunder;
and the love of conquest. Yet none of these theories, nor
all of them together, can omit, as the supreme cause of
success, the genius of Mohammed. To the believing Mos
1
lem this is the whole explanation." What was it in the
new faith itself, that drew believers and held them as a
magnet, and made them cling to it and propagate it with
a fierceness that is hard to explain? Sailer says that the
original dynamic of Islam was an intense religious convic
tion. The power of this faith lay in its meeting a religious
need. Idolatry and worldliness of living in Mecca had
reached its zenith, and the time was ripe for some one to
cry out against it; to warn of judgment to come. There
is no doubt that the Prophet was sincere in this purpose at
the outset and during the early years of his preaching. A
profound sense of the reality of God and of His transcend
ence was a ruling passion with Mohammed. This high pur
pose and his strong conviction doubtless went far in con
vincing others of the truth of monotheism and of win1
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ning them to be his followers. Besides this strong mono
theistic sense, another thing that attracts and holds the
Mohammedan is the definiteness of observance in the carry
ing out of the ceremonies and rituals, which are exactly
uniform throughout all the Moslem world. There is some
thing about the human heart, especially the unregenerate
heart, that loves ritual, and the knowledge that millions
of the Moslem world are bowing together five times a day
constitutes a strong bond to their faith. Islam is a unique
fusing of the religious, the social and the political. The
uniformity of observances, such as the gatherings at the
mosque, the keeping of the feast of Ramadan, and the pil
grimage to Mecca has also made for political cohesion.
Briefly tracing Islam's political history, we find that it
was split into two great sects during the first century
the Sunnis, which are the orthodox sect, following the
customs sanctioned by Mohammed and his companions,
and Shias (Shiites) who followed Ali, the son-in-law of
Mohammed, who have developed the doctrines of Imams,
or incarnations of God, who are their spiritual leaders.
The Shias constitute the bulk of Mohammedans in Per
sia, and have followings in other countries. But the Sun
nis are by far the majority sect, although many smaller
divisions have been formed since the original split.
Mohamed Ali was the fourth Caliph, or head of Islam.
In the early ninth century that position was held by Har
oun-al-Rashid, of the third dynasty, the celebrated caliph
of the "Arabian Nights" stories, being famed for the great
wealth and culture of his capital.
The Arabians were not to retain their power, however,
for in the 11th century the Seljuk Turks swept in from
central Asia, and in 1055 the head of this body assumed
the title of Sultan of Bagdad, but he became a mere figure-
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head. The last Byzantine stronghold in Asia Minor was
finally taken and Timbuctu in the far-off Sudan was
founded and became a Moslem capital.
The conquest by the Mongols in the 17th century is said
to be one of the leading factors in the arrest of Moslem
civilization, as Moslem culture never recovered from the
blow.

In 1299, Othman, a Turk, stepped into the foreground
as a leader, and became forerunner of the great Ottoman
Empire. In spite of Tartar invasion in the 15th century
the Ottomans under able and energetic leaders strength
ened themselves, so that Constantinople was captured in
1453, to remain a stronghold of Islam unto this day. The
16th century marks the high-water mark of the Ottoman
Empire. Five-sixths of the Moslem world is today under
non-Moslem rule, politically. Although it should be
brought to mind that there is the beginning of a great stir
ring and restlessness and dissatisfaction with the old order,
leading to changes in custom but not in creed.
Primarily, it should be rioted that there is an ideal Islam
as well as an ideal Christianity, and we must not think all
Mohammedans live up to the letter of the Koran, any more
than we live up to every precept of our Scriptures, even
though that is our desire and ideal.
We shall set forth some of their orthodox beliefs and
superstitions, to show the blindness of the people, and the
bondage under which they suffer.
The Koran, the sacred book of Islam, was compiled after
the death of Mohammed and purports to be the collection
of his writings. These writings are held to be revelations
and therefore to the Moslem they are inspired; the Koran
is eternal, uncreated. It is a little smaller than the New
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Testament in bulk and contains 114 chapters bearing fan
ciful titles.
The opening chapter is a prayer. "In the Name of the
Most Merciful God. Praise be to God, the Lord of all crea
tures; the most merciful, the king of the day of judgment.
Thee do we worship, and of thee do we beg assistance. Di
rect us in the right way, in the way of those to whom thou
hast been gracious; not of those against whom thou art
1
incensed, nor of those who go astray."
Although there is found in the pages of this book much
lofty sentiment clothed in beautiful language, there is no
order in the arrangement of the material, except that the
longest chapters are placed first. Its "Jumbled verses" are
thrown together piecemeal; fact and fancy, laws and le
gends, prayers and imprecations in no planned or ordered
style.
The great bulk of the book consists of ceremonial laws
and stories. The influence of the Jewish Scriptures is very
strongly felt and there are a few things thrown in from
the New Testament. Adam, Moses and the Patriarchs are
mentioned, while the ideas concerning the end of the
world, resurrection and judgment show the unmistakable
evidence of contact with Christian teaching.
To deny that the Koran is uncreated and eternal is rank
heresy to the Moslem, and though he believes that God did
send down other books besides it, he holds that the only
three of these that are now left, are namely: the Law of
Moses, the Psalms of David, and the Gospel of Jesus, and
that these are present only in corrupted form, so that they
cannot be depended on. The Koran is full of historical
monstrosities, as well as advocating practices directly op1
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posed to the law of God as set down in the Christian Scrip
tures.
Besides this, the Koran has abrogated any revelation that
may have been previously received, and it has several di
rect contradictions within its covers.
The traditions of Islam are of great importance in the
understanding of this faith, many of these having been
invented to fill gaps where the Koran did not suffice, and
these are also considered infallible.
If the Koran was silent as to the course of action to be
taken in a certain circumstance, whatever Mohammed did
in such a circumstance was taken as the criterion, even
down to such a trivial matter as the way to wash hands.
All investigators divide this religion into two parts
known as the Imam, or articles of faith and the Din, or
practice of faith.
There are six main articles to the Imam: God, Angels,
Books, Prophets, Day of Judgment and Predestination.
These six articles are very clearly stated and explained by
Dr. Robert E. Hume in his book, "The World's Living
Relations."
"The Essential Mohammedan Beliefs:
Any intelligent Moslem can state with ease and definite
ness his six main beliefs, as formulated in traditional the
ology.
( 1 ) Belief in the One God, Allah.
The first and foremost item in Islam is monotheism.
This is taught repeatedly in the Koran, and forms the first
half of the Moslem creed.
( 2) Belief in Angels.
They intercede with Allah for the forgiveness of men.
Eight angels support the throne of Allah. Nineteen an
gels guard hell. Gabriel is the archangel. He is called "the
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Holy Spirit." Jinn, genii, are a group of spirits midway
between men and angels; they are both good and evil.
Some of them have "submitted themselves," and thereby
have become Moslems. One of the jinn is the devil. He is
designated in the Koran as "Shaitin," from the Hebrew
"Satan," also as "Iblis," from the Greek "Diabolos." This
tempter is a very important personage in the Koran. He
is accompanied by a group of especially rebellious spirits,
"Shaiyatin," devils.
( 3 ) Belief in the Koran.
Allah has sent down various books, among them the
Hebrew Torah, to Moses; the Psalms, to David; the Evan
gel to Jesus; and lastly the Koran to Muhammad.
( 4) Belief in the Prophets of Allah.
Twenty-eight such are named in the Koran. Twenty
two of them are from the Old Testament, including Adam,
Enoch, Methusaleh, Noah, Abraham, Lot, Ishmael, Isaac,
Jacob, Moses, David, Solomon, Elijah, Elisha and Jonah.
There are three from the New Testament-Zachariah,
John the Baptist, and Jesus. Among the Muhammadan
prophets outside the Bible is Alexander the Great. Muham
mad is the last and greatest of the prophets. He h.as been
prepared for, and attested by, all the preceding prophets.
( 5) Belief in Judgment, Paradise, and Hell.
At the end of the world there will be a resurrection of
all the dead on "the day of coming forth." The great
judgment-day of Allah and the unity of God are the two
messages of Muhammad from the beginning to the end of
his preaching. The two earliest of the revelations, as now
classified in a chronological order of the preachments of
Muhammad, contain this message of the judgment-day to
come. Muhammad, like some of the Hebrew prophets, de
livered thunderous warnings of doomsday impending with
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decisive rewards and punishments. Concrete pictures are
presented of the balance scales which will be used to weigh
the good and evil deeds of each soul, even to the weight of
a grain of mustard seed. Paradise, with abundant pleasures
for the senses, is pictured awaiting the pious believers in
Allah. More than a score of passages, almost without ex
ception, refer to gardens and flowing rivers, luxurious food
and ease, and varied sensuous pleasures.
Hell for the wicked unbelievers is presented repeatedly
with vivid, gruesome pictures.
( 6) Belief in the Divine Decrees.
Everything is predestined by Allah's appointment, even
1
men's belief and unbelief."
The pre-eminent doctrine is obviously monotheism yet
it is not the monotheism of either Judaism or Christianity.
The attributes of God are unity, omnipotence, mercy. This
last, however, in theory only, for the God of Islam is
unreasonable and full of caprice. Zwemer says that "absolute sovereignty and ruthless omnipotence are His chief
attributes while the Christian truth that "God is Love" is
to the learned Moslem blasphemy and to the ignorant an
enigma." 2
Their idea of God is of one who threatens awful punish
ments, and who is standing off, only watching for the
jndgment day when he can wreak vengeance on the poor,
helpless creatures of earth. There is absolutely no thought
of Fatherhood. It is called the "worst form of mono
theism." As a result ·of this conception of God, Islam has,
according to Clarke, "Hardened into despotism, stiffened
into formalism, and sunk into death."
1
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What a true and concise description these words give of
this religion! I doubt that even a Mohammedan who has
definite hope of heaven looks forward to it with any great
amount of joy, for their ideals are low, and they know
nothing of the joy of a redeemed soul.
Consider this comparison of the conception of God
as found in each of the three catholic faiths:
"Mohammed teaches God above us,
Moses teaches God above us, and yet with us,
Jesus Christ teaches God above us,
God with us, and God in us."
The transcendent God of Mohammedanism will not suf
fice; the immanent God of the Hindu does not satisfy our
needs; we must have the God who is revealed in the per
son of Jesus Christ-none other is adequate for the long
ings of the human soul, and none other is able to give the
peace of sins forgiven, and the joy of new life as we have
it in Him.
There is a definite relation between this Imam or belief
and the Din or practice. All who believe and confess the
Creed are Moslems and upon them is laid the command
ment to fulfill definite duties.
These duties, the Din, are five in number, and have been
called the "pillars of the religion." First, is the repetition
of the Creed, publicly and privately, "Allah is one God
and Mohammed is his prophet," or as translated by Z we
mer, "There is no god but God; Mohammed is the apostle
of God." Some one has called this short creed the Watchword of Islam. It is repeated in Arabic everyday, on all
occasions. Note that many, many followers are not Arabs
and have no understanding of Arabic. But the creed is
not recited in any other language than the original Arabic.
Next in importance is the practice of prayer, enjoined
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by the Koran and considered a duty by every true Moslem.
There are set times for prayer: dawn, noon, before sunset,
sunset, and after sunset. Direction also is important; the
devotee must face Mecca. "The words used during this
exercise consist of Koran phrases, and short chapters, which
include praise, confession and a prayer for guidance. Per
sonal private petitions are allowed after the liturgical pray
1
ers but they are not common."
The third "pillar" is the giving of alms, a meritorious
act and especially commanded by the Koran.
Fasting, the fourth "pillar" is traditional and is a means
of gaining merit or rewards. All good acts are supposed
to lead to rewards but fasting leads to the greatest number.
The special fast of Mohammedanism is known as the fast
of Ramadan.
"O believers, a fast is prescribed for you ... the month
of Ramadan shall ye fast ... eat and drink, until you can
plainly distinguish a white thread from a black thread by
2
daylight: then keep the fast until night ..."
The pious Moslem takes nothing into his body, not so
much as a drop of water, from sunrise to sunset. This en
tails little hardship for the man of wealth. He may take
his ease in cool seclusion. How about the man who must
labor under the pitiless desert sun during the long sum
mer day without one sip of the water God has so graciously
supplied for the needs of the body.! Surely this is a religion
of works. The following quotation illustrates this point.
"Prayer carries us half-way to God, fasting brings us to
the door of his palace, and alms procures us admission."
The pilgrimage to Mecca, the fifth "pillar" has proved
one of the greatest unifying agencies of the faith. Even
1
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today pilgrims from other lands return to their homes con
vinced of the greatness and glory of Islam.
"For the details of the pilgrimage one must read Burck
hardt, Burton, or other of the dozen travelers who have
risked their lives in visiting the forbidden cities of Islam.
In brief, the ceremonies are as follows: After donning the
garb of a pilgrim and performing the legal ablutions, the
pilgrim visits the sacred mosque and kisses the Black Stone.
He then runs around the Kaaba seven times, next he offers
a prayer: "O Allah, Lord of the Ancient House, free my
neck from hell-fire and preserve me from every evil deed;
make me contented with the daily food thou givest me,
and bless me in all thou hast granted." At "the place of
Abraham" he also prays; he drinks water from the sacred
well of Zemzem and again kisses the Black Stone. Then
the pilgrim runs between the hills of Safa and Marwa near
Mecca. On his return he stops at Mina and stones three
pillars of masonry known as the "Great Devil," "the mid
dle pillar," and the "first one" with seven small pebbles.
Finally there is the sacrifice of a sheep or other animal as
the climax of the pilgrim's task. The whole pilgrimage is,
as some Moslems confess, "a fragment of incomprehensible
heathenism taken up undigested into Islam."
The Kaaba and its Black Stone merit at least a para
graph, since they are the center toward which, as toward
the shrine of their religion, the prayers and pilgrim-jour
neys of millions have gravitated for thirteen centuries.
The story goes that when Adam and Eve fell from Para
dise, Adam landed on a mountain in Ceylon and Eve fell
at Jiddah, on the western coast of Arabia. After a hun
dred years of wandering they met near Mecca and here
Allah constructed for them a tabernacle on the site of the
present Kaaba. He put in its foundation the famous stone,
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once whiter than snow, but since turned black by 't he kisses
of pilgrims.
The Kaaba or Moslem temple at Mecca stands in an ob
long space 2500 paces long by 200 broad. This open space
is surrounded by colonnades used for schools and as the
general rendezvous of its nineteen gates and six minarets.
The Mosque is of much more recent date than the Kaaba,
which was well known as an idolatrous Arabian shrine
long before the time of Mohammed. The Sacred Mosque
and its Kaaba contain the following treasures: the Black
Stone, the well of Zemzem, the great pulpit, the staircase
and the Kubattein, or two small mosques of Kaab and
Abbas. The remainder of the space is occupied by pave
ments and gravel arranged to accommodate and distinguish
1
the four orthodox sects in their devotions."
We are all familiar with the adage, "A nation can rise
no higher than its women," and it proves itself true in the
Moslem as well as other lands where woman is not given
a position of honor and respect.
Listen to the description of the condition of our Moslem
sisters as given by the delegates to a general conference in
behalf of the Mohammedan world in Cairo in April, 1906.
Speaking of the physical, mental and spiritual darkness
in these benighted lives, they say:
"First, through her physical sufferings, such as spring
from the evils of child-marriage; the unrestrained power
of the men of the family . . . to beat and abuse her; her
powerlessness to escape or plead her own cause; her use of
narcotics and stimulants, not to be wondered at, to drown
her misery.
Second, her mental sufferings, from ignorance and a
sense of inferiority and degradation, from continual fear
1
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of being divorced: her fear of the unseen powers of evil,
and of death and the hereafter; her lack of real love; the
absence of true family life, which blights the home of both
parents and children; and her suffering from jealousy
which is inseparable from polygamy.
____ Third, her spiritual suffering and anguish of mind, with
out comfort in the thought of God, who is to her only a
hard master whose injustice she continually resents."
We agree with the sentiment with which these ladies
follow this statement: "We feel that an outcry against
the cruelty and injustice of men is not the way to meet
these evils. There is no remedy but to bring the women to
the Lord Jesus . . ."
With a source-book that legalizes slavery, polygamy,
wife-beating, and lying, should we wonder that Islam is
morally and socially stagnant?
It is plain from a consideration of those conditions that
the monotheism of Islam does not raise the standards of
living among its adherents any higher than those of pagan
ism where polytheism is rampant.
So far we have been viewing the old Mohammedanism,
as it had bee·n for centuries and as it still largely is. But,
thank God, changes are coming about inevitably, which
are causing what Dr. Sailer has well termed "the opening
of the sluices," wherein the anchor of old Islam is being
forcibly wrenched from the old foundation by an irresist
ible tide of present-day high-water-mark civilization. See
"The Moslem faces the future."
Increasing educational advantages say that the old Islam
cannot stand; new facilities of transportation and com munication say Islam cannot stand as it has been; eco
nomic and political changes reach the same thing; and the
church of Jesus Christ is facing a door of opportunity to

102

Non-Christian

Religions

reach these people such as she has never had before.
There are strange stirrings in the heart of Islam today;
the future must bring some change to them, but what?
They face three great alternatives, viz:
1. To abandon religion entirely.
2. To reconstruct Islam to meet the new situation.
3. To change their faith.
Of course, we find in Islam, as in any great body, schools
of radicals, schools of conservatives, and those in interme
diate stages between the two extremes.
Educated Orientals can think, just as well as educated
Westerners, and those Moslems especially who have had
much contact with western civilization, are doing a great
deal of thinking these days, and some acting, also.
Does the cry of millions of Moslems-"all their lifetime
subject to bondage"-come to you and to me? This is a
gigantic task, calling for very special preparation, besides
infinite patience and utter devotion. It calls for men and
women in whom is the stuff of which heroes are made. It
is a field of danger, it is a field of opportunity. The Bible
speaks every Moslem language today, and their hearts
being awakened by changing conditions, thousands of Mo
hammedans are willing and glad to read it. Shall we as
missionaries of the Cross, take this word of life to them,
or shall they remain in darkness?
Now God has opened the door before us, and millions
of waking Moslems are looking for something that will
satisfy the longings of their heart, and fulfill the deep need
of their soul ...
"Who will go - who will go for me?
Who will go to set them free?
Here am I! I will go for Thee!
Here am I, O Lord, send me!"

CHAPTER IX

JUDAISM-THE WAY OF RIGHTEOUSNESS
"As far back as the dawn of human reason mankind was
in possession of four dogmas. "These four dogmas are:
1. There exists-in one or more forms of being-a su
perior being, living, mightier and higher than any
other being known or imagined.
(Existence of God.)
2. There is in the nature of this superior being, and in
the nature of man, the capacity and desire of mutual
sympathy, inter-relation and inter-communication.
(Revelation and worship.)
3. The good and the right, the true and the beautiful,
are desirable; the opposites thereof are detestable and
repugnant to the superior being and to man. (Con
science, ethics, and aesthetics.)
4. There exists for man a state of felicity or torment
beyond this state of mundane life. (Immortality,
reward, or punishment.)
These four dogmas of the human family are the postu
late of all the theology and theologies, and they are axio
matic. They require no proof, for what all men always
knew is self-evident: and no proof can be adduced to
them, for they are transcendent. Philosophy with its ap
paratuses and methods of cogitation, cannot reach them,
cannot expound them, cannot negate them, and none ever
did prove such negation satisfactorily, even to the indi
vidual reasoner himself.
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All systems of theology are built on these four postu
lates. They differ only in the definitions of the quiddity,
the extension and expansion of these dogmas in accord
ance with the progression or retrogression of different ages
and countries. They differ, in their derivation of doctrine
or dogma from the main postulates; their reduction to
practice in ethics and worship, forms and formulas; their
methods of application to human affairs, and their notions
1
of obligation, accountability, hope or fear."
Each theological system in its differing from others bases
its own conceptions on written or unwritten tradition ar
guing that what it does not have intuitively it has from
holy books and sacred traditions. So does Judaism. "Based
upon the four postulates of all theology and in justifica
tion of its extensions and expansions, its derivation of doc
trine and dogma from the main postulates, its entire de
velopment, it points to its sources and traditions."
This raises the questions, "What is Judaism?" and,
"What are its sources?"
"Judaism is the religion of the Hebrew people today
known as Jews." Dr. McCaul defines Judaism as, "The Old
4
Testament explained according to the traditional law."
These two combined present a satisfactory answer to
our first question. The Judaism we are concerned with is
a system of religion based upon the authenticity and his
toricity of the Old Testament as interpreted by the Tal
mud, its divinely inspired exposition.
We recognize that Judaism today is divided into two
2

3

1

Rabbi Isaac Wise, "The Theology of Judaism," World's Parliament of Religion, p. 291.
2
Ibid., p. 292.
3
The Americana.
Alexander McCaul, The Old Paths, p. 2.
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groups, generally speaking: Orthodox and Reformed Juda
ism. The latter came about as modern Jews threw off the
yoke of the Jewish law. It is not an approach toward
Christianity. It is somewhat Unitarian, Deistic, but not
Judaistic. The Reformed Jew has given up belief and hope
in the teachings of the Old Testament.
Orthodox Judaism knows "that God's promises are yea
and amen," and that according to the Bible the time will
surely come when the Gentiles will be grafted into the
original stock. Yet they are not willing that the hated
"Goyim" should share in all that God has in store for His
own. Therefore they endeavor to give such explanation of
the Scriptures as to exclude all Gentiles from the promises.
They claim that there was not only the written law, but
also an oral law. This is supposed to have been delivered
verbally by God to Moses. Moses in turn delivered it to
the elders and they pass on this oral law from generation
to generation. Equality of the oral law with the written
Law is claimed by the Jews and in some cases even a su
periority is postulated. This collection of oral teachings,
traditions and decisions handed down by rabbinical schools,
comprises the Talmud. The first volume of the Talmud is
supposed to have been written in the time of the prophet
Ezra. Since then the Talmud has grown until it is con
tained in many large volumes. There is a Babylonian Tal
mud, and a Jerusalem Talmud, each claiming to be an ex
planation of the written Law, given verbally .on Mount
Sinai by God to Moses.
Because this explanation of the Oral Law known as the
Talmud, is in language incomprehensible to the laity many
commentaries have been written and much confusion has
resulted. In spite of this confusion of thought, the Talmud
has maintained the religion of the Jewish people and has

106

Non-Christian

Religions

promoted their solidarity. This Talmud is in two parts,
the Mishna, the text and the Gemara, its commentary.
"Bible, Mishna, Gemara, with ritual codes and commen
taries, were but steps in the ·progressive development of
Judaism whose sages are restricted to no age and clime, but
are continuous as God's revelation. One can thus under
stand how the Talmud supplies ammunition to all schools
of modern Jewry, whether right, left or centre; progressive
2
or conservative; advocates of orthodoxy or reform."
Orthodox Jewry believes and endeavors to keep the six
hundred and thirteen commandments gathered together
by the Talmudists and endorsed by the Creed. The Creed
as it exists today, was compiled by Moses Maimonides.
"This Moses Maimonides is one of the grandest figures
.in Jewish Rabbinical History. A physician, philosopher,
courtier of Spain, Talmudist, he outranks every other Jew
in the estimation and veneration of the Rabbinical Jews
since the time of Moses, the Lawgiver. He is better known
among the Jews by the name of Rambam, the initial let
ters of the full name, i.e., Rabbi Moses Ben Maimon. To
express the great veneration in which he is held the Jews
have a proverb, "From Moses to Moses there was none like
unto Moses," meaning that from Moses the Lawgiver to
Moses Mendelssohn the Philosopher (virtually the founder
of the so-called Reformed Judaism) there was no Jew like
unto Moses Maimonides.
The Creed consists of thirteen articles, and is known
among the Jews as the "Ani ma-amin," "I believe," from
the words beginning each article. At the conclusion of
the morning prayers the orthodox Jew repeats this most
devoutly, and in his creed we can find the entire epitome
1

Julius Feldman, The New Testament and the Talmud, p. 17, 18.
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of Rabbinism. It is as follows:
1. I believe firmly in the Creator, blessed be His name.
He, and He only, created and appointed all creation,
and He made all things for His service, and causes
to happen all that happens.
2. I believe firmly that He is One and there is none like
him. He is the everlasting God.
3. I believe firmly that He and only He is Omni-Being.
4. I believe firmly that He and He only is the First and
the Last.
5. I believe firmly that He and only He is to be chosen
for worship, and none besides Him to be worshipped.
6. I believe firmly that all the words of the Prophets are
Truth.
7. I believe firmly that the Law, both oral and written
has been handed down from Moses, and he received
it from God.
8. I believe firmly that Moses is dead, but his followers,
like Rabbins, are empowered like him.
9. I believe firmly that naught of the law should ever
be changed.
10. I believe firmly that God is Omniscient.
11. I believe firmly that God will reward the righteous
and punished the wicked.
12. I believe firmly in the future coming of the King
Messiah, and though He tarry I will daily look for
His coming.
1
13. I believe firmly in the resurrection of the dead."
This Creed is repeated daily by every devout Jew. In
deed this and the whole ritual of the synagogue worship is
a confession of the authority of the Oral Law.
1

Julius Feldman, The New Testament and the Talmud, p. 31, 33.
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"If it be asked why the Jew uses these prayers, and no
other-why he wears phylacteries and the veil-why he
conforms to certain ceremonies at the New Year, and the
Day of Atonement, and the other feasts-why he repeats
a certain benediction at the reading of the law-why he
reads out of a parchment roll, rather than out of a printed
book-why a roll of the law written in one way is lawful,
and in another way unlawful, the only answer is, the oral
1
law command us so."
The Jews go to prayers thrice daily at stated times, ex
cept that sometimes the afternoon and evening prayers
may be said together at sunset. When a Jew enters a syn
agogue he bows toward the Ark, puts on his Prayer-Shawl,
his armlets and head-pieces. These latter two are called
phylactaries, made after a certain manner and containing
four passages from Deuteronomy.
The three feasts, Passover, Pentecost, and Feast of the
Tabernacles, are important features of Judaism. The first
ten days of the New Year are days of repentance and con
fession. Fowls are killed by the heads of families on the
ninth day. This represents the atoning sacrifice. The
Great Day of Atonement (Y om Kippur) is ushered in by
the evening service of this day. This is the great service of
the year and is attended by many Jews who do not keep
the other feasts or even attend Sabbath services.
The Jews still possess the Messianic hope, to them, the
establishment of Palestine as a world power.
The source books of the great religions of the world
often reveal the doctrines of their faiths in the very names
given to their gods. This is true of Judaism. The source
book known to us as the Old Testament is by the Jews ar1

Alexander McCaul, Old Paths, p. 2.
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ranged in three groups, The Law, the Prophets, and the
Psalms.
A peculiar veneration is given to the first five books, the
Torah or Law. These books deal with the origin of the
world, the nation, and the Faith. Thus the Bible does not
seek to prove the existence of God. His existence is as
sumed, and the book opens with the words, "In the begin
ning God ... "
Consider the names for God revealed in the Torah.
"Genesis 1: 1-In the beginning God created the heavens
and the earth. The Hebrew word translated God is Elohim
-the Strong One, able to create.
Genesis 2 :4-Jehovah, the self-existent One. Pre-exist
ent because He made the Universe. Self-existent because
there was nothing before Him.
Genesis 2: 7. 8-Jehovah-Elohim. The self-existent
strong One creating and in authority over His creation.
Genesis 4: 18-El Elyon, the most high God, possessor
of heaven and earth. A supreme being owning what He
created.
Genesis 15 :2-Adonai-Master. Having authority over
His creatures He is above them but He can be talked with
and questioned. He is a rational being.
Genesis 17: 1-El Shaddai-Almighty. A supreme being
who is omnipotent and gives commandment that man to
be conscious of the presence of God must be a moral being.
And this omnipotent being is interested in an individual.
Genesis 21:23-El Olam-The Everlasting and the God
of the everlasting. Not only to all eternity but from all
eternity.
Genesis 3 5:7-El Bethel-God of the house of God.
Exodus 13: 14-I AM, the One who is of Himself (I am
He who is) An obvious fact needs no proof.
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Exodus 34:6, 7-The Lord God. His attributes, mercy,
1
grace, longsuffering, goodness, truth, forgiving justice."
This God of the Jewish sacred book is One God reveal
ing Himself as holy, just and good. He is the God of the
New Testament-the only true and living God.
Ranking in importance of influence with the direct
monotheistic belief is the fact that God is holy. This means
that the Jew recognizes that to fail in obedience to God's
decrees is to sin. "Under the Jewish theocracy sin is the
wilful disregard of the positive and the wilful infraction
of the negative commands of God as proclaimed by Moses
and interpreted by the Rabbis: it thus includes crimes
2
against society or against an individual member thereof."
There are three degrees of sin: the sin of ignorance, the
breaking of a minor commandment and the presumptuous
or rebellious act. "These three degrees are mentioned by
the Psalmist. (Psalms 106:6)
"We have sinned ... we have committed iniquity ...
we have done wickedly. The confession of sin by the high
priest in the Holy of Holies on Y om Kippur followed the
order above given . . . These three classes are subdivided
under the terms: guilt, sacrilege, depravity, corruption,
atrocity. Sin defiles the body and corrupts the mind. Man
is responsible for sin because he is endowed with free will;
yet he is by nature frail and the tendency of the mind is
to evil. ( Genesis 8 : 2 1 ) Therefore God in His mercy al
lowed man to repent and be forgiven."
Salvation in Jewish thought seems to mean help extended
and made effective in time of need and danger and pro2

1 The Holy Bible, Summary of Names of God, Note on Genesis
1: 1, Scofield reference edition.
2
The Jewish Encyclopedia, Vol. XI. p. 376.

Non-Christian

Religions

111

tection from evil. Evil and danger are considered narrow
rowing effects. So deliverance is an enlarging effect or an
escape or victory in combat. Since God is considered the
leader in all combats He is called the one who saves, or
savior.
"The redemption of Israel and the first resurrection is
connected in Jewish tradition with the appearing of Mes
siah, the Son of David. He is called the great Deliverer,
and when He comes Israel will be delivered from the bond
1
age of the nations."
"The prevailing rabbinical conception of the future
world is that of the world of resurrection, not that of pure
immortality." The general attitude toward immortality
is one of agnosticism rather than unbelief.
Rabbi Enelow asks the question, "Do we believe in a
hereafter?" Then he answers as follows:
"Briefly speaking, we certainly believe that the soul sur
vives the dissolution of the body, but just what occurs
after death, and what the state of the soul is, the purest
teaching of Judaism has never attempted to define. Our
attitude has found expression in the Biblical verse forming
the opening words of the traditional Burial Service: "The
Rock, His work is perfect, for all His ways are justice: a
God of faithfulness and without iniquity, just and right
is He." (Deut. xxxii, 4). We are sure that the soul of
man, which, in Biblical phrase, is a light of God, is not put
out altogether, and that our life, with its struggles and
sufferings and failures, will be rightly dealt with by the
Lord, of righteousness. More than this we cannot say. In
this respect, the good Jew, rather than engage in idle
2

1

The Jewish Encyclopedia, Vol. XI, p. 377.

2

A. C. Gaebelein, Hath God Cast Away His People, p. 170.
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fancies and theories, is content to walk in faith, and, in
the words of the beautiful old hymn, he says:

1

"Into His hand I commend my spirit
When I sleep and when I wake;
And with my spirit, my body also:
The Lord is with me, and I will not fear."
The Jewish Encyclopedia, Vol. XI, p. 566.

1

CHRISTIANITY
THE WAY OF FAITH

The world presents the picture of man, everywhere re
ligious, everywhere seeking to satisfy an inner urge to wor
ship. In this course, several great religious leaders have
been presented. Where among religious leaders does Jesus
rank? Shall we answer, "Nowhere"? Jesus does not rank
among these leaders; He stands preeminently above all
others.
Christianity is the religion of Christ. It centers in Him.
All branches of the Christian church have certain features
in common. They all recognize the Bible as their source
book and all give evidence of a common origin. Even those
who deny the deity of Jesus Christ claim Him as the great
teacher and leader.
Christianity is found everywhere, on every continent
it is a world religion. Its most significant feature is that
the Christian faith satisfies the seeker.
The chief difference between the world's philosophies
and the Christian philosophy lies in this fact. Christianity
presents an adequate World View. The Christian is not a
seeker after truth; he has found Truth.
A simple comparison of the views of the various reli
gions concerning the fundamental doctrines of God, and
the World, Sin, Salvation, Resurrection and Immortality
very clearly demonstrates the inadequacy of all religions
other than the Christian. This comparison is more easily
seen in chart form.
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